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KARUK INDIAN MYTHS 


By Joun P. Harrineron 


INTRODUCTION 


Indian myths are valuable as literature in direct proportion to the 
faithfulness to the old style Indian linguistic form in which they are 
told. Volumes of mythology distorted by being told loosely in 
English will be of only secondary usefulness in the future, when 
ethnology and mythology have become more exacting sciences. The 
only proper method for recording mythology is to obtain the services 
of a good mythologist and then to take down syllable by syllable in 
his own language, with unrestrained literary freedom, the story as 
he tells it, and as nearly as possible as he heard it from those a little 
farther back in the lines of elders. 

These ideal conditions were fulfilled in the following series of texts. 
Caught exactly as naturally dictated by Mrs. Phoebe Maddux, 
Indian name ’Imk’dnva"*n, meaning Wild Sunflower Greens Gatherer, 
65-year-old full-blood Indian woman of the Karuk Tribe of north- 
western California, they not only constitute Karuk as it is spoken 
and narrated, but Karuk literature, which when its syllables are 
analyzed and the exquisite force and balance of the elements appre- 
ciated, ranks well with the literature of any language. 

The Karuk, whose name means “‘upriver’’ Indians, hold a stretch 
of the central course of the Klamath, the most like the Columbia 
River of any of California’s streams. Along the banks of the central 
Klamath lived the Karuks, their villages of rows of well-built plank 
houses hugging the stream. Here they knew and named every rock 
and pool by the river, every gully and fallen tree upslope. With 
customs leaning on those of the downriver Indians, the Yuruk, and 
the somewhat more inaccessible Hupa, and with language on the 
other hand distantly related to that of the upriver Indians, the Shasta, 
neither of these relationships impressed the Karuk as it does the 
white investigator, and they regarded themselves as something quite 
‘sui generis, the one tribe who held the middle of the world and which 
‘followed rigidly the mandates of the Ikxareyavs, the Indians who 
lived in the country before the Karuk came and who have turned into 
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birds, beasts, rocks, and ceremonies. Karuk myths have as their 
dramatis personae largely these same Ikxareyavs. The time that the 
Karuk came into the country and that the Ikxareyavs withdrew is 
imagined to be only a few generations ago, and those myths which 
do not deal with this ancient Ikxareyav status of the world usher in 
with no less imagination mythic animals that still exist; we cite for 
example the story of the long snake at Safvadti (p. 7). 

Every little detail of nature was apt to be explained by myth. 
Compare the exquisite story of the little acorn cups which were the 
hats of the girl acorns of the various species when they came through 
the sky. The story of Long Snake is a classic. Witness how Long 
Snake eggs attract money, even as dinosaureggs. And witness Mr. 
Snake crawling riverward with only the top hoop of the baby basket 
sticking out of his mouth to tell of his awful deed. Robin’s inordinate 
appetite for madrone berries does not let him even spare his bride’s 
dress. The Indian who with characteristic love of toughening the 
body tried to go naked on a cold spring day is brought to terms in the 
evening by the wood-gathering girl whom he ridiculed in the morning 
for packing fire. Two brothers, who are jeered at because of their 
poverty when they go target shooting, acquire untold property when 
one of them is swallowed and spit forth by a snake at a sacred moun- 
tain lake. Bluejay, the characteristic doctor, is detected at first 
sickening and then curing her patients; the old Indian story of the 
fee running away with the doctor. Two girls come to apply for 
marriage with the rich and gay Spring Salmon, but another man 
passes himself off for a salmon and thereby plays a terrible trick on 
Salmon and on the girls; this story 1s told to make girls beware of 
strangers. Coyote and his boys try various kinds of magic at an 
Orleans dance. Coyote and Lizard, the two most humanlike animals, 
the former because of his mentality, the second because of his hands, 
tell how humans shall be born. Even the yellow-bellied racer snake 
was once a powerful Ikxareyav and slipped about in a vicious way 
when he snakized. Redfish was also a victim of the fee-seeking 
doctors. And last in the list we have the touching story of how two 
Katimin maidens visited the far-off Indian heaven, piloted by Katimin 
village’s guardian spirit, ’A?ikré’*¢n, the Dueck Hawk, who lives on 
top of Sugarloaf Mountain. 

Thanks are due to Mrs. Phoebe Maddux and other Indians who 
have helped in the getting and preparation of these myths, and to 
Mr. M. W. Stirling, Chief of the Bureau of American Ethnology, for 
his interest and assistance. 


Unnasalized vowels: 


PHONETIC KEY 


VOWELS 


‘4ra‘ras, people. 


a 0) ~ —a 
200 —e ye he, well! 
O°  ————_——_— pehé raha’, tobacco. 
a pihni'ttcftcas, old men. 
(>. kohomaya‘te k6é-, the right size. 
Te = 4°0 ’ukr4'm, out in the lake. 
Nasalized vowel: 
eee ha, yes. The only word that has a nasalized 
vowel. 
Diphthongs! 
i ’uvurayvuti’, he is going around. ‘&ttay, 
salmon eggs. ta’*y, much. 
aye =. __..-- h6’°y, where? 
———— ’uyecaérahiti’, it is mixed. ’d-y, mountain. 
CONSONANTS 
Laryngeal: 
| oe ’as, stone. ’u’A:mti’, he is eating. ?* suf, 
inside. Kartimri’'n, Katimin. 
a harinay, year. ’akr4ch, eel. 
Radical 
a xas, then. ’u’x, itis bitter. ’4xxak, two. 
Dorsal: 
Fee 2. ee Le kari, then. ’u’Akkati’, it tastes. 
Antedorsal: 
Ye yav, good 
Frontal: 
Uo: tayav, all right. kunkupftti’, they do that 
way. ’ittarh, to-day. 
Oa §ikkinktnic, yellow. yi0@a’, one. 
Spit situm, pine roots. ’a’*s, water. vAssi’, 
back (of body). 
Ge tu'ycip, mountain. ’iccaha’, water. 


no diphthongs having w or ‘‘u’’ as second element. 
2 Does not occur long. 
66788—32——_2 


1 w is represented in this paper by v, with the result that there are 
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Frontal—Continued. 


te, Vue. 2. ee tcé‘ta, let us go. pihni-ttcitc, old man. 
oe ee ee *ara’*r, person. 
Meet. ae nu”, we. ‘Gnnuhitc, kidney. 
Labial: 
pepo. ees. pay, this. ’ippi’, bone. 
i... = fieei’, foot. ’iffud, behind. 
eee eee oe vita, it is. ‘Avan, male, husband. ‘iv, to 
die. 
i ae. ma’*é, heavy. ’&'m’ma, salmon. 


FicvurkE 1.—The Karuk phonems 


DIACRITICALS 
Length: 
Unmarked : short 
* :long 
Pitch: 
’ :high 
* :middle 
:low 
: final atonic, lower than * 


3 y does not begin words, or double. 
* Does not occur long. 
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Level and falling tones: 
Unmarked: short or level 
~ thigh or middle falling 
~ :low falling 
~ : low falling atonic 
Additional marks: 
. :inlaut form of - 
- :inlaut form of , 


rn 


; :inlaut form of , 


: indicating detached pronunciation of t.s and t.c 
: indicating vowel nasalization 


1. THe Acorn MaIpENs 


"Ted-n ’G'mkun va; *Ikxaré-yavsahanik paxuntéppan. Xds kinip- 
peer: ‘Tcimi ktivyi-cipré-vic, ké-vir é-k y4:matcashe:c pamik’un- 
P4pxa’*n, teimi kikvi-kvana”*.” Karixas kunvikvanaé‘hik pamukun- 
PApxa’*n.Kunpip: ‘‘K6é-vira hik ’apxdny4 matcas kw’ixunatti-hvé’ec.” 
Tcimaxmaéy vira tcé:myazte pakinippé’r: “Tcimi kivyi-cipri’. 
Kéruma ya'stéra tt’i-nnic.” 

X4s ’uzm X4n6izp! ptiv ipsid pamtipxa’n. Xas va: vir u’i'ssip 
pamu’asipxdnnahite. 

Karu ’uzm Xtinydév ? ptivatékkukanik pamtpxa’*n. Xds va’ vir 
é6oxtvnnanik, ’u’fi-vrinanikite. T6-peid0anik ’uma vira nik. 

Xas ’Axva:m? kite ’uzm vura tupikyé-n4éyatchanik pamu’Apxa’*n. 
To ptékkikmaranik. 

Kéru ’uzm Xénpu;t *’uzm kéru yé-mate té-kyav pamtpxa’*n. 

_ Kérixas Xunydv ’uppi‘p: ‘Kinikini na: vira xtn’yav, nik’atava 
na’ pananipxa:n takukk*i-ppdtx.” 

Kérixas kunfvyi‘cipré-nik. ’6O°k yé'sfaré6ivéanné-n kuni-va'y- 
ramnihanik. Kérixas kunpi‘p: “Y4:s?éra’iin nu: kinpdéttatihe’’c.” 
*O-mkun kar Ikxaré-yavsahanik, ’f-mkun Paéynanw’dAvahkam Vé‘kxa- 
ré-yavsahanik. Kunrdsimtcékti-hvanik xas pamukun?épxa‘nnak kun- 
pévpira-mnihvanik pa’é-k ’i¢ivéa‘nné-n kuni-va:yramnihanik. Vaz 
kunkiphaé-nik Paxuntéppan. Kinfumyfhanik ’Axvaé:m Xdnpuzt 
x4kkazn Xunydvri"'n, hi-yi ’i:mkun y4-matcas pamukunrdpxa’*n. 
*UWafittti:nvémk. Viri ’izm kunfimyfhanik. ’Arara’i‘n piv icté-n- 
tihap’ ’Axvaé'‘m. Kéru ’urm Xénpu:t ’urm kéru pw’amay4-hara 
karu vura sdékri"v. Viri ’ttmkun vura pu’amay4-hara, ’ikxéram- 
kimicas paxti‘n. Kéru Xénpt:t ’d:m vira sdkrizv kér ikrav. 


* Acorn of the black oak, Quercus kelloggit Newb. 

* Acorn of the tan oak, Lithocarpus densiflora H. and A. 
* Acorn of the post oak, Quercus garryana Dougl. 

* Acorn of the maul oak, Quercus chrysolepis Liebm. 
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"A nvéka' msahanik pakuni'va‘yramnihanik picci"tc. Xénéizp ’uzm 
xuriphéka‘mhanik. ’A-pun vura patakunrétcip péyvéhe’m. Vura 
kéri xuriphikka’*m. K6:vira ’i04’i2¢ vura ’uxtriphahitihanik, pa’i- 
fappi"t. Xas Xunydv tci‘mite vura po’’A-nvanik, ’ayu’a:te ’UxvI'p- 
hitihanik, hi-yi “takikki-ppux pananipxa’*n.”’ 

Pakuni‘vé-nnihanik, ° ’4px4-nnak kunpavpiraé‘mnihvanik. Payém 
vura kari vari ’4pxa:‘nnak si? pamukin/?a’*v. 


1. Toe Acorn MatpeEens 


Once acorns were Ikxareyavs. Then they told them: ‘Ye are 
going to go, ye must all have nice hats, ye must weave them.’”’ Then 
they started in to weave their hats. They said: ‘‘Ye must all wear 
good-looking hats.” Then all at once they told them suddenly: 
“Ye would better go! Human is being raised.” 

Black Oak Acorn did not finish her hat. She picked up her big 
bowl basket. 

And Tan Oak Acorn did not clean her hat [did not clean off the 
projecting straws from the inside]. She just wore it, she turned it 
wrong side out. She finished it. 

But Post Oak Acorn just finished her hat out good. She cleaned it. 
Then Tan Oak Acorn said: ‘‘ Would that I be the best acorn soup, 
though my hat is not cleaned!” 

Then they went. They spilled [from the Heavens] into Human’s 
place. Then they said: ‘‘Human will spoon us up.” They were 
Ikxareyavs too, they were Heavenly Ikxareyavs. They shut their 
eyes and then they turned their faces into their hats when they came 
to this earth here. That is the way the Acorns did. Tan Oak Acorn 
wished bad luck toward Post Oak Acorn and Maul Oak Acorn, just 
because they had nice hats. She was jealous of them. They wished 
her to be black. Nobody likes to eat Post Oak Acorn. And Maul 
Oak Acorn does not taste good either, and is hard. They [Post Oak 
Acorn and Maul Oak Acorn] do not taste good, [their] soups are black. 
And Maul Oak Acorn is hard to pound. 

They were all painted when they first spilled down. Black Oak 
Acorn was striped. When one picks it up on the ground it is still 
striped nowadays. It is still striped. She was striped all over, 
that girl was. But Tan Oak Acorn did not paint herself much, be- 
cause she was mad, because “my hat is not finished.” 

When they spilled down, they turned their faces into their hats. 
And nowadays they still have their faces inside their hats. 


®° Ct. pakunf-va-yramnihanik, when they spilled in. 
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2. Tur Lone SNAKE aT Sa?vati 


Pvé-p yieda pa’drazr vo'kuphanhik, Safvdrihrérazr vo-kipha-nik, 
*uxxtssa'nik: “Tik’énri-ffievan.” Xas ’u’G:mmanik ’asti-p. Xds 
xénnahicite vur utird'y’va. Ydnava ka:n ’Gr u0d-niv. Xas oxxis: 
‘Off yé:matcite pa’iftu.” KXdéra vura tudittivanik ’Apsunxarahriru 
vormmiussahiti’, tuittivanik va: ké-k ’and-yav, ’ick’i"'t. Xds ’u’é- 
tcip. Xds méruk ’u’é-Ora; ’innd’*k. Xds yé-ram ’d? kizk ’u’é0’ma, 
pahi:ttcak ’u064-nndm’ni. Va; kunkupafuhiccahiti pa’arard’uzp vaz 
kuntdéhakkuveze pa’iru. Xds ixxts: ‘Na; nixtt ’Apsunxarah?iru.” 
Yav tr ékyav. Tu’d:pin’ma. Xdés ixxis: “Puyéfyav.” Vura 
’urm tary pé'cpuk pékké'khiti’, vira ’uzm té-cki'tha’. 

Tcavura pénpay méhri't ’immirsti pa’titu. Yanava tukitraéhe’n. 
Yainava vira ’u:m y4-matc po*kki‘nndmnihva’ ’Apstinfaram’ma. 
Yanava ’Apstinfanammahatc, mukininna'sitchanik. Vo-pittihanik: 
“Vira ’uzm yav, vira uzm yav pananikininna'sitc pd éti-ttihanik. 
U:m vira mispuk pédyii'k takunixra’*m. 

Tcavura pAnpay ’asiktéva:n té-kvat. Takkétc Pa’dpsun. Y6- 
ram 4? ’wWdkkidriv, pahf‘ttcak ’u’4kki@cAmnihva’. Vutra tary ’u’d- 
mti’, ’4-ma karu vur u’&:mti’, Pa’4psun, pufitc?ize haru vura kunrék- 
kihti?, Vura takkéte Pa’Apsun. Tcavura pénpay pamuhré-h 
axi;tc to66f-nndti’. Taxxdr é6-kri; Pa’A4psun. Kumakke’*tc, kumaék- 
ke:te Pa’Apsun, kikkuzm ’im’4:n kumékkécite. Y6-ram vur 6°kri”!. 
P&npay ktnic takunvi‘ha’. Takké:tchiruray. ’U'm vira tupihta-n- 
vuti pa’Avaha’, pa’amvé'vaxra ’uzm vira tupfhta-nviti ’inna’*k. 

Kéru ’u:m pa’asiktdévazn ’ikri; ’itnnd4’*k, va; vura xdékka;n kun- 
fin Pa’Spsun, kéru paxxi'te. 

Teavura ’i04:n kumaméhri't té‘kvi'tha’ payenipaxvihite, daxti'- 
yak té-kvi-tha’, xds ’uxxts pa’asiktéva’*n: ‘Ti ’iccaha’ kaniktdvan.’’ 
Tékvi'tha paxxitc. Xs ’ahindmtimite ’uks4ppic. Xds ’uvd‘tam. 
Pa’4évansa ’u:m *ikmahdtcra:m ’tkri?’. Teavira tcé*mya;tc vura 
%ick¥i’? vira nik po’dhu”, vira nik ’ick’i po’déhu". ’Axmay kunic 
uxxak,’, tcim Wi'poné’’c, musdé?kukamitc tu’ippahu”. Viri payfiim 
péy uktipha’. Viri k*Gina vur uptdtcyi-nfak Pa’fpsu™n. Ydnava 
pamtskti‘nndéva kite ’uhydrippi:ti pamipmannak. Viri vira 
yizv siva ponni‘vha’ po'pick’4:kktri pec'k’éccak Safvdrik’usé-m. 
Nik ukvirippini pa’asiktéva ’*n. ’Uxxt's: “’[kki:te ’upikyi-mnipa’- 
vic ’astip.”’ Yo'nnt:vha po‘pick’a:kktri Pa’Apstinxdta. Hinupa 
’urm vura va; to’xvirip paxxitc. Hfnupa va; ta’ifutcti‘mitc, 
ick’é-ccak to‘pvAiram mukrivra’*m. ’Ayu’d:tc takké’te. Vura ’ip 
k¥aru ké-vira ’u’Avecat pa’érarr 7iinnd’*k. Pdva: kinfnna:site 
kunikya‘n’nik, Pa’apsunxdta. 
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2. Tur Lone SNAKE aT Safvati 


Long ago a person did thus, a person of Sarvari, * thought: “Tl 
go swimming.’’ Then he got to the river’s edge. Then he was look- 
ing around. Behold an egg was lying there on the sand. Then he 
thought: ‘‘ What a nice-looking egg.”” He had heard for a long time 
what a Long Snake egg looks like, that that is the kind which is 
medicine, is luck. Then he picked it up. Then he carried it upslope 
to the living house. Then he put it on the bench above the yé-ram, 
he put it in an Indian trunk. They claim that Indian belongings 
wil come to the egg. He thought: ‘I think it is a Long Snake egg.” 
He fixed it up good. He knew [that that was the kind], and he 
thought: ‘‘How good.”’ He was winning a lot of money all the time, 
he was lucky. 

Then after a while one morning he looked at the egg. Behold it 
was hatched out. Behold there was sitting in there [in the Indian 
trunk] a baby snake. Behold a little snake, that was his pet. He 
used to say: ‘‘He is good, he is good, my pet,” when he was gambling. 
That [snake] was his money whenever they bet on the other side. 

Then after a while he bought a woman. The snake was already 
getting big. It was coiled on the yé-tam bench, coiled up in an 
Indian trunk. It ate lots of food, salmon too, they fed it deer meat 
too. That snake was already getting big. Then after a while his 
wife gave birth to a baby. The snake lived there a long time. The 
snake was getting bigger all the time, every day it was bigger. It 
lived in the yétam. After a while they got to hate it. It was 
getting too big. It helped itself to the food, to the dried salmon 
in the house it helped itself. 

And the woman lived in the house, she stayed in there with that 
snake, and the baby too. 

Then one morning the little girl was asleep, she was asleep in the 
baby basket, and the woman thought: “T’ll go and get water.” 
The baby was asleep. Then she stood [the baby basket] up by the 
fireplace. Then she went. The man was in the sweathouse. She 
hurried along fast, she hurried. All at once it was like there was a 
noise, she had not got back yet, she was coming back close below the 
house. Then she did thus [glanced] down river direction. Then 
behold the snake was going down slope. Behold only its [the baby’s] 
head hoop [the top hoop of the baby basket] was sticking out of its 
[the snake’s] mouth. Then there was a booming noise heard afar as 
it jumped into the river, down slope of Safvéri. The woman ran 
downslope. She thought: ‘‘Maybe it [the baby] fell back out by 
the river.”’ It made a big booming sound as it jumped in. It was 
that it swallowed that baby. That was the last of it, it went to its 


° 4 place a little down river of Ishipishrihak. 
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home in the river. It was getting big. And it could have eaten up 


all the people in the house. They had made a pet out of it, out of 
_ that Long Snake. 


3. Ropin Pecxs tHe Maprone Berries Orr His Bripe’s Dress 


*Ukni:. ’Atahériva kunfdra;rahiti’. 

*U:m viira va; kite ’ukupitti’ pé-phikirf-hvuti’ tcizpékpa;k ’ikma- 
hatera’*m. Tcavura pa&npay kunippé’’r: ‘“‘Té-cé:mkirap.” XA4s 
*uv6nsip, ’ikmahdtcra:m viita, xd4s ’u’fhivrik, xfs ’uppip: “Fat 
kuma yaffus?”’ Xas ’uppip: “Xanvatydffus.”” Nas ’uppip: “Pt- 
hafta, kamipvé:rami.” 

Xas kikkuzm ’upikvi'tpa’. Kuikku:m ’axmdy ’4r utnii:pni térup- 
pakam. Xas kikkuzm ’uppr'p: “Té-cé:m kirap.” X4s uppi'p: 
“Fat kuma yadfflus?” Xas uppip: ‘ Yuxéardnydffus.” ‘‘Pihara, 
kémipvaé'rarmhi.”’ ‘Teeth. Kamipva:rami.”’ 

Tedvira kikkuz;m ’axmdéy k’ikku;m ’dér utné-pni’. Kdkkuzm 
kunippé’r: ‘'Té-cé:mkitap.” ’Okvithiti?. Xés kikkuzm ’uppi'p: 
“Fat kuma ydffus?” X4s ’uppip: ‘’Axytsydffus.” ‘‘Kamipv4-- 
rami.” Kukkuzm ’upikvi-tpa’. 

’Axméy kikkuzm kunippé’r ’ér utnéi:pni’, kikku;m kunippé’*r: 
“Té-c6:mkitap.” Xds ’uppip: “Fé:t kuma ydffus?” ‘’Ipayydf- 
fus.” ‘‘Pé-hata, kamfipva-rami.”’ 

Kikkuzm ’axmdy ’dér utnépni’. Kunippé’r: ‘Té:co:mkitap.”’ 
“Pé:t kuma yéffus?”’? X&s uppip: ‘Uruhsaydffus.” ‘Péchata, 
kémipva‘rami.”’ ‘‘Tcém.” 

Xés kikkuzm ’axméy ’4r utnié‘pni’, xds kunipé’*r: ‘“‘Té-co:mkirap 
kikku"m.” Xés ’upp?p: “Fa:t kuma ydffus?” Xds ’uppip: 
“Saéprukydéffus.” ‘“‘Pithata, kamipvaérami.” ‘Tc#érh, kamipva-- 
rayhi.”’ 

Xés kikku:m ’axm4y ’ar utnfi:pni kikku”™m, x4s ’uppi'p: ‘‘Té-- 
co;mkitap. ’Itxd:rihvi’.”” Xas ’uvé-nsip. Xds uppi-p: ‘“Fé:t kuma 
yafius?” Xas ’uppi: ‘‘Kusripicydéffus, ’4xkunicyéffus.’’ Xds ’uv- 
vé-nsip. “Tem. Vaz ’uim pén nixxtiti’: kfri nanihré-ha kisripicy- 
éffus.” Kérixas ’upvénnupuk. 7’f-nné: kt:zk ’u’itpma’, ydnava 
*inné"k pamuhré‘ha’. Hinupa va; tcim u’ivit.curé:vic pamuydffus. 
Hinupa ’uzm tcim u’4vezc pamuydffus. Tcdvira ké-vir ’uddffiipcur 
pakusrippic pamuhré-ha muydffus. Xas ukx*f{:peip. Tcizpdékpa:k 
xas ukx*f‘peip. Tcizpdikpa:k ’ukdpha:nik. 

Payvéhi;:m vuira kari vo’é‘mti payvdéhizm vura kar uvicta-nti’, 
pakusrippic. 

Kupdénnakanakana’. 

Tcé-mya;te ik vira ’Atéytcikkinatc ’i’ti-nntiprave”’c. Tcé-mya;tc 
1k vira ’Icy4t ’imcinnd:vic. Nanivdssi va: ’ikYinaya’*tc. 


“The announcing man answers this. 
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3. Rosin Pecks tHE Maprone Berries Orr His Bripr’s Drauss 


Ukni. Once upon a time they were living. 

He was just doing that way all the time, sweating himself, Robin, in 
the sweathouse. Then after a while they told him: ‘Someone has 
come to marry you.” Then he [Robin] got up, he was inside and 
answered, then he said: ‘‘What kind of a dress?”’ Then he [the 
announcer] said: ‘‘A clam dress.’”” Then he [Robin] said: ‘No; 
let her go home.” 

He went back to sleep again. Again somebody all at once looked 
in through the sweathouse hatchway. Then he [the announcer] said 
again: ‘‘Someone has come to marry you.” Then he [Robin] said: 
‘‘What kind of adress?’”’ Then he [the announcer] said: “An abalone 
dress.” ‘No; let her go home.” *® ‘Allright. Let her go home.” 

Then later again all at once somebody looked in. Again he [the 
announcer] said: ‘‘Someone has come to marry you.’’ He was sleep- 
ing. Then again he [Robin] said: ‘‘What kind of a dress?” Then 
he [the announcer] said: ‘‘A Digger pine nut dress.” ‘‘Let her go 
home.”’ He went back to sleep again. 

Then all at once again somebody told him, looking in, again some 
one told him: ‘‘Some one has come to marry you.” Then he 
[Robin] said: ‘What kind of a dress?”’ ‘‘A juniper seed dress.” 
“‘No; let her go home.”’ 

Again all at once somebody looked in. They told him: ‘‘Some- 
body has come to marry you.”’ ‘‘ What kind of a dress?”” Then he 
[the announcer] said: ‘‘A disk-bead dress.” ‘No; let her go home.” 
“All right.” 

Then again all at once somebody looked in, and said: ‘Somebody 
again has come to marry you.”’ Then he [Robin] said: ‘What kind 
of a dress?’’ Then he said: ‘‘An olivella dress.”’ ‘‘No; let her go 
home.” ‘All right, let her go home.” , 

Then again all at once somebody looked in again, and said: “‘Some- 
body has come to marry you. Wake up!’ Then he [Robin] said: 
‘““What kind of a dress?” Then he [the announcer] said: “A 
madrone-berry dress, a red dress.’? Then he [Robin] got up. ‘All 
right. That is all I am thinking: I want my wife to have a madrone- 
berry dress.”’ Then he went out. He went back to the living house; 
he saw his bride was in the house. He kept pecking off of her dress. 
He was eating her dress. Then he ate off all the madrone berries 
from his wife’s dress. Then he flew up. Robin then flew up. 
Robin did this. 

Robin still eats it, Robin still is fond of it, madrone berries. 

Thus ends the story. Spring up carly, Spring Cacomite. Shine 
early, Spring Salmon, hither upriver. My back is straight. 


®§ The announcing man answers this. 
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4. How tue Girt Got Even Wits toe Man Wuo Mabe Fun at 
Her Pacxine Fire 


Ké:n tu’drihra; ‘iffppi:t “ipputtatc, ’ahup ’utturanti’? ’u’A-hti 
ka’fiu.2 "Axméy yéi-m’ar wrihra’*. X4s ’uhydrihic, xas *imm’u'sti’. 
9A? vdri kunic ’uv’é6ti pd&mu’akkavékkit.© Xas ’uppfp: “Fa:t 
kumé’1’i pe’s-hti’?”’ Xas ’uppip: “’A@izk né’i-mt?’.” ‘At’, pik- 
véhvahvé-nate ’uktah4‘kviti’, hum kip ’4r u’4hti’, him kéru ’dra 
400i:k ’u'i-mtfhe’c. Na: ’Amé‘kyérazm tanivdtam. ’A-ma to-ppax 
*Amékyf:ra’*m.” ’Uksa‘hti’, vira ’iksahti’, ’utaékka-nti po’a-htv’. 
Xas ’u’4rihr6’°y. Xas pa’asikt4va:n ’uzm kd4ru méruk u’4rihra’*. 
*Ahup té-tttitar. 

Tcdévira m4:‘mvdnnihite tu’4hu”. Xas 7a? uturé tt’. ‘“Yanava 
tcim ’upaérihe*c, tupikxanampdya-tcha’.” Xas ’uppip: ‘I~, kir 
upéér’, “i, kir ukytttuni.”’ Xas té-kyav pvéhup. Toa’ittam 
’uparé:mvahé:n *upaddékvdtstiru”. Tcavura pé'npay to-kytttunl, 
-tahé-mput,” ké-tc to‘-kytittuni tahé-mput. ’Ahka:m té:kyav pa’ifap- 
pi't, pa’Shup ’uky4‘ttihirak ’Ahka:m té-kyav. Xas uxxus: “Ki- 
mate: tcvénnihitc xas ik nipvi‘nnihé’c.’”’ Va; vura kitc xts ’u’fruvo'ti 
pa’ivansa. ’Uxviphinnicti’: “Hi ’ip tanatékkdévat? Ta’ip ’tp- 
pa*t: ‘Kumate:tc ’6-k ni’fppaho'vic, tuvékkur’.’ ” ’Uxxus: “‘Minik 
’ata tclm wippake’’c.”’ Xés ’Gptinsip. Ndssakan vari té-kytttuni. 
Xas ’wsého'ti?. Kikku:m vira vo'p&hsip pa’a’*h, po-pvé'n’ni, vura 
vo’ ’ahti ’Assipak. Karu pa’ahup ’uttcnti’. 

Tcimaxmay mu iffu ’ixxak. ’Amay ’thyiv: “Tcim ihydrihic, 
maté nittci‘phi’.’”’ Xs ’uhydrihic. Xas ’uppi:p: “Tcimi yav 
né-kyav, tcimi ’a-h tkyav. Tanippf'mcav." Xas ’tiksa: pa’asiktd- 


* Or: ’u’4-hti k’4tu. 

10 With the base of it held forward, as a rich man does. 

1 She was just hoping it would rain or snow, so that the man would 
feel good and cold as punishment for having laughed at her for pack- 
ing fire. 

? Lit., snow meal. That kind of snow piles up quickly. 

* The man was wearing only his arrowwood armor to keep him 
warm, and it was late and cold. But the same man would have 
started out again naked the next day, the narrator commented. 
Kiakku;m vura va; fétta;k ’uvdé'rame’c po‘stippa& hak. Kukku:m 
vura ho-y virav uvd-ramé”c *im’4:nkamh. Puxay vura térahe-cata, 
nik atava xs tapiimcav. Va: vira kikkuzm ’ukuphé’c, va: vura 
kikku;m ’ukupaviurayvahe;c ’ickipate. Vura ’u;mkun kunxtti yav 
panukupéfydkkahiti’. Pufa-t vura ’i-n f4-t kintdisa'vaeéecap papi’é-p 
va’érd'ras: He will go some place again when morning comes. He 
will go some place again the next morning. He will not stop for 
that, though he nearly got frozen to death. He will do it again that 
way, will go around again that way, naked. They used to think it 
was good to go around that way. Nothing could make those old- 
time Indians wear clothes. 


66788—32——3 
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va’*n. Xas ’uppi'p: “Pikvéhvahvé-nate ’uktahé‘kvuti’ hum kip ’4r 
upimedmti’. Vé-mkip kari ’4r upi'meamt?’. Héry if ’ata té-pi-meay, 
na: nixtti *ipiked-yviti’.” “Tcimi ’a:h ikyav. ’6:k ’axv4-xéra 
mee Tcimi va; kumé’1’1 ’a;h ikyav. ’6°k nick’truhti Sale 
xdta.’ ball hata.” ‘?Ok ni’éphuti pihy4:ke'rapaér4:m’var.’ 
Xas ’ upp Dies “Ri hata.’ sec Leiniemen, vac nunaris panani’aka- 
vakkit, ké'vira passur, va; vura ké:vira nu’dékkihe’’c.” ‘“Pf-hara.” 
“Tefmi man pananimvi:r, Ické-c?aé:teip.” 4 “Pihata.” ‘?6: kéru 
va; ni’avikvuti yuhiim.” ‘Pihara.” ‘“‘Tcfimi man pananippa:s- 
siha’, teimi ma nu’é pananipp4ésséha.” “Péihara.” ‘“Tcimi man 
vali hah? x4 t ik né-hri-6vaha’.” ‘Tcimi man ’a:h kanikyav.” 
Tawittam ’A:h ukyd:he’n, ’a’*#h. Ta’ittam ’uppimkythe’n.” Teé- 
vura tayav, tupimkyuhdéyatcha’ 

Xas kunpiyé:tam, Xavndémnihitc,'® pamukrivra:m pa’asikt4va’'n. 
Té-hri‘6vaha’, mukrivra:m vira kunfi‘nne’c. Vura_ tu’a-tcitea, 
*fkeakite. Xas kunfitpma’. Puyava ’uzm ’uktippha-nik Xavnamni- 
hitcrasiktéva’*n. 


4. How tHe Girt Got Even with tute Man WuHoo Maps Fwn ar 
Her Pacxine Fire 


The girl was walking up to Ipputtatc; she was going for wood, and 
she was packing along fire at the same time. Then all at once she 
saw somebody down river coming in upslope direction. Then he 
stopped; he looked. He was packing his quiver holding it high up. 
Then he said: ‘‘What are you packing fire for?’ Then she said: 
“Tam cold.” ‘What, the quail is already hollering, and nobody is 
carrying fire, nobody will feel cold. [He was laughing as he said this.} 
Iam going up to Amekyaram. They are catching salmon already at 
Amekyaram.” He was laughing, he was just laughing, he was mak- 
ing fun of her packing fire. Then he went on upriver. Then the | 
woman too went on upslope. She was going to get wood. 

Then she walked upslope a little way. Then she looked up in the 
air. ‘‘Behold it is going to rain. It is all clouded over.” Then she 
thought: “Oh, I wish it would rain; oh, I wish it would snow.” 
Then she made the wood. Then she was chipping off dry fir bark 
with a wedge. Then after a while it was snowing, dry snow; it was 
snowing a big fall of dry snow. The girl made a big fire there, where 
she was making the wood. Then she thought: “Just a little later 
now and I will go downslope.” All she could think about was that 
man. She was mad at him because ‘‘ Why did he laugh at me? That 
fellow said: ‘T will be passing titrough here on my way back this 


14 Meaning in a maida of the river. 
1’ Gesture to show him exposing the different parts of his body in 
turn to the fire. 
‘The former rancheria at the Knudsen place. 
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evening, at sundown.’’? She thought: ‘I guess he is about coming 
back.”? Then she put the load on her back. The snow was up to 
her ankles. She was walking along. She carried the fire back again 
as she went back downslope; she was carrying it in her bowl 
basket. And she had the wood, too, on her back. 

Then all at once there was a noise behind her. All ut once he 
hollered: ‘‘Stop, I want to talk with you.’”’ Then she stor ped. 

Then he said: ‘‘Do something good for me, make a fire for me. I 
am cold.” Then the woman laughed. Then she said: ‘‘The quail 
is hollering; nobody ever feels cold. Nobody feels cold. You are 
not cold, I think you are telling a story.”” ‘Make a fire for me. I 
am carrying here in my hand a head-cut of a salmon. Make me a 
fire for that. Iam carrying here in my hand a head-cut of a salmon.” 
“No!” “TI have here a pair of hair club bands with woodpecker 
scalps on it.’ Then she said: ‘“‘No!” “Well then, I will give you 
my quiver, and all that is inside of it, all that I will give you.” ‘No!’ 
‘““‘T will give you my fishery, Ickecatcip.”” ‘‘No!” “TI am carrying 
inside here a flint knife.” ‘No!’ ‘Well then, my armor, I will 
give you my armor then.” ‘‘No!” ‘Well then, let me marry you 
then, you can make a slave out of me.” ‘ Well then, I will make a 
fire.’ Then she made a fire, a fire. Then he warmed himself. 
Then he was all right, he warmed himself thoroughly. 

Then they went home, to Xavnamnihitc, to the woman’s house. 
She had him for her slave, they were going to live at her house. She 
was happy, she was laughing all the time. Then they got home. 
That is what Xavnamnihitc-woman did. 


5. Two Brotuers Go TarGcet SHOOTING 


Kunéfttiv ya:m té'sriv tipéha’s. ‘Tcéra nusrivan,” kunippé’r, 
“teéra nusrivan.”? Xas kuniydtam. Puxay viira ’Avap. Takuni- 
crivar. 

Xfs kun?im. Tésriccip. Xdra vira kinimm’tsti’. ’“Axmdy 
yid0a ’6:k ’u’drihira’, pakunfiruvéhrivifak. Xas ’uppip: ‘If kya:- 
nimitcas ki-srivarukkahe’n? ’6-k ’uzm ’uhkirfppux puw’icri:mtihata. 
Nu; ’6°k ’ukirippuxsa pwicrimtfhap. K6é-vira ’uhkirtyyaras va; xas 
nisrimti’. ‘’E-y,” xas uppt'p pakké”te, “‘teé-ta, teimi nupfy4:tam.”’ 

Xas kunpiyétam. Xas ’dxrar pakké*tc. Tcdvira kunef-pma karuk 
mukunikrivra’*m. Kari vur ’uxrdratti’. ‘ Puya ’if k’4rim takinip- 
pé’r. 7 

Xas ’uppi'p: “Mit niditti:mvoé-tihat, ’dra:r ’uyd's’dra‘rahé:e pd-x- 
xutiha*k, to-ppd‘tvaéraha:k pa’ttkra’*m, ’Ara:r ’U’ipamvaé-nnatihi- 
ré*kra*m. Tecdvira ‘itrdhyar takunpfkvé-c, ko‘v o‘har4-mmanik, 
Kari vari vura ’uxrdératti. ké-v o’ahard:mmanik. Xas kari ’uppi'p, 
Tnné-k ’upvénfituk, xas ’uppi‘p: ‘Nu; tcimi yizv nuyd-rame”c, 
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tcimi yizv nu; méruk nuppé‘tvaré’’c, hé-y virava utté-nvaha’sk, 
ké-va tana’ahéra’*m.” 

Ta’ittam po'sippaha’, ta’ittam kuny4-ramahé’n. X4s ’uppi'p: 
“Tcimi né‘mm’i'stihé:c ’ik vita.” Xun kite takun?4mki-va. 
Xas kunyé-ram kunfého-ti vita. Tedvira tayiv, teA&vura yizv 
takunféhu™. Xas pakunriffukuvra; yénava sim pa’tkra;m ’u’f‘6ra’, 
Tékun?i-m. Viri vo-kupitti kipimnak " pa’tkra;m po’'i‘éra’. Kfpim- 
nak po’i‘éra’. Vira ’uzm tu’dy paninarhitc. Xas ’uppi‘p pakké”te: 
“Na: vira puna’avichara.”” Xas ’uppi:p: “Tcimi ’6-k vur ékri’!, 
itré'p ik ’6k ’ikvécrihé’*c. . Pavura puné-pma‘htiha’*k, ’6°k ik vira 
ikré-vic. Manik ni’fppake’’c.”’ 

Xas ’u’drihk’ar pa’ikra’*m. P6é’drihk’at, xas ’u’th ® pa’iccaha’. 
*Aratvaraf?a;s ’wifittincip, po’ drihk’ar. Xas pani-namite ’ukvip. 
Xas pa’iccaha vura ké'te ’Wih. Kas v4; vira k4:n ’ukricnti pani-- 


namhite. ‘Itré:p ’ik ’6'k ’ikvé-crihé’c, napAppimtihé;cik ’ukném- 
ti'm’mitc,” vé-ppéranik pamittca’’s. ’Uzm viira hitiha:n ’upap- 
pimti’. 


Tcfvira va: kérita ’itré-p tusippaha’, xis maéhfit yaé:n vir 
umtardnna mhiti’, k4:n ’w’u;m ’umitssar po‘krémti’'m. Xas ’updp- 
piv pamutippa’ ’updéppiv. YA4nav tupivaxréhicrihe:n pa’iccaha’, 
pakd4:n ’witm. Ydnava vuira ’u:m tazy pa’ahuptunvé'ttcas va; 
k4:n po‘knéimti‘m’mite. ’Atdéva kukkuzm ’u’the:n pa’tkra’*m, 
mupicci'p. Xas tcim upvappiré:ppidvé:c pa’tikra’*m, ydnava ké-:n 
’ubd-niv sahvahipnihitc, ydnava ké:n ’ud'n’niv, ’d4rimk’inic *uba-- 
n’niv. Xas ki:k ’u’i'm, yénava kari vari vura nik ’4-vahat, po:affié. 
Tewittam xu:n ’upiktavérahe:n pani‘narhitc, pamukve-crihra:m ké:n 
*upiktivar paxxfin. Ta’ittam va; ’tyva'yk’aravaeahé:n paxxicn, 
pamutipp’. Xas ’utct‘pha’, pamutipp utcuphi‘n’nic ’uppi‘p: “Tani- 
ippak, ’Apsunxarahvicva'nak tanipdramsi:priv. Xas *ippat, pax- 
x0'n, pami’ati. ’Uppip: ‘‘Tanaxtriha’.” ’I@astippa; vura kaé;:n 
kun?i'n. Tecavura kikkuzm va; k4:n kunpikvécri’. X4ékkaé'n vira 
xuské‘mhar kun?é‘phuti’. 

Xas po‘méhri'tha kunpi‘p: ‘‘Teé-ra tcim’mi, tceé-ra tcimi nupiyé:- 
raml.”’ Xas yd:n vura ’f:mukite kun?ippaho;ti’, ydnava ké;n 
*uhydri puffitctahko’®. Ta’fttam kunkinnihk’ahe’n. Xas kuk- 
kuzm yi;misite takun?fppahwd”, yAnava ké;:n ’uhydri ’ipmiif. Ta’ft- 
tam va; kékku;m kunktnnihk’ahé’n. Xas kikku;m yi;mistic 
takuneippahu”, ydnava ké:n ’uhydri “ipPda:hkinic. Xas kikku;m 
yi:mitsite takunfippahu”, yénava ké:n ’ipAmta;p ’uhydri. Pavura 


7 Or: kipikx4ram. 
wih 2 il i 
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k6: paptfitc kunimissahiti viri va; vura kuni-k’anafipdya-tcha pa- 
kunippaho. ti’. 

Viri vo-kdpitti tayiznisitc kun?ippahu”, tcavura k6é-vira kunf- 
k’anafipdéya‘tch’ pavura ké: kum4‘tevi’iv, *iktakatékkahe’’n,” kutat,”" 
*atevivk’a’*m,” vaékka’*r, ké-vira kumé:tevizv va’ vira kuni-kyana- 
fipdyaé‘tcha’, pavura ké- kumamahdtcvi’iv. Tapukinic ’ahé-tihap, 
takun’ipce’*k. ’Umuk*itemahite kunpikvecri:hvutihanik, pekun- 
tippaho-tihanik. Va; kumé’i’i pdttazy ’atevi-v kuni-kk’at, pémit va; 
kunfahéré'm’mat, pamit va; kinipperat: ‘“‘Pu’6°k ’icrivé-cap ’uhki- 
ri-pptxsa’,’”’ ’Axakvuhvuhdsa-‘nva va; ké: kunséruk pakunrippak. 
Pakun?sho'ti’, patapukunni-hk’4pha’*k, pe‘ktakatékkahe’n, pak- 
kirat, karu vura pe‘ktakatékkahe’n,™ pamukun?iéva-yk’am ’atcvi- 
vein xas tékinrax,” ké-va ’ickizt pakun?ihoti’. 

Viri pakun?ipma’, vura paké: kumé-tcvizv pakunddévatti’. Pa’- 
ara:r pakunipmdhavrik, ya4nava kunéadvatti pavura ké- kumafftrax 
karu vura pavura ké: kum4mma”'n. Vura kunpiéktypirin pakun- 
tippak, vura kunxttihanik pakké te ’uzm hé-y ’if ’w’ippake’*c. 
 Xas imm’4nkam ’axméy tazy pa’drazr kunivyihuk. Xas kunpi‘p: 
Taki keakkipap ietit.” Puxay fuhi-ctihap payiz;v tuparamsip. 
Xas kunpi'p: “Tesém.” Karixas kunféti'tvana’*. Viri kuna vura 
tax4nnahicite pavura ko: kumé’u;p muvdssihk’am to:kri‘ttu’, pé-c- 
puk.” 

Hinupa vira va; tcimihezc kukku;m ’im’4:n takin?a-kkup pe étit. 
Iman kikkuzm yiékin kuniétittartikti’?. Hinupa pay viira va; 
teimi kinfakuipo'ttihé:e pé-6tit. *10é-cya; vura kdé-vura stippa; kuni6- 
ti'tvana ti’. Tcavura pinpay yid6a pamukunfikrivra;m vura té-xyar 
pamuktin?u™p, pakunkékhiti’?. Péy kt kéru ’u'm ’upitti: “ Yaxé-k 
vura na: nitciffittce’c.” Va; kan; té@vava pami’u"p, pamulkun- 
tikrivra:m patipdha’s, ’Aftitam. Pavura ké; pa’tttihar, pavura 
ké6; kumé’u"p. Tedvira va; ké:viira yittceazte kunikya-fipdya tcha 
pa’arara’t"p, pakunké khiti’. *“Im’a-n kikkuzm yié kuna’in takun- 


19 Skins of white, black, red, and gray deer are said to have been 
of equal value in primitive times. Va; vura kit tci-mite ’u’é-rahiti’, 
pavura pufitcrimya:t ’imy4-thitiha’*k, that only is cheap which is 
just the ordinary color of the deer. 

. The western pileated woodpecker, Phlaetomus pilaetus picinus 
angs. 

21'The California woodpecker, Balanosphyra formicivorus bairdt 
Ridgeway. 

2 The California condor, Gymnogyps californianus (Shaw). 

73'The southern bald eagle, Haliaeétus leucocephalus leucocephalus 
(Linnaeus). 

24 Not a mistake or mere repetition, but volunteered this way to 
show the richness of the scarlet-bearing birds. 

5 Birds of prey came and killed for the travelers the woodpeckers 
which their arrows missed. 

76 The winnings at Indian cards are piled back of the winning side. 
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r&kkup. Pay k’u; kdéru ’uzm upitti: ‘“Yaxé-k vira na; nitciffit- 
tec.” Pufuhi-ctihap payi;v tuparamsi‘pré-n’nik. Tcavura puffa-t- 
fin teifff-ttcap. P&npay vura ’asiktavdnfuzp t&pazn takun?ixra-m- 
muti’, Teavura ’axakrikrivra:m ’uxyazr pa’araré’u"p. Vaz ko- 
kunké:kha ’axakrikrivra:m ’uxya;r pa’araré’u™p. 

Teavura ydntci;p ta’ittam kikku;m kunicrivarahe’*n. Vura 
furaxmurax xas pamuktn?ihkit. Puxay vura kinic kintcuphi-n- 
nicap, takunfahdéra:m pamite’in kinfppérat: ‘“Pu’é-k 7icerivé-cap 
*-uhkiri‘pux.” Pumit ké-tcri:-khara ’Aftatam, pe‘tcivtcané-n?andm- 
mahate. ’Axxa kite mit. vur ’uvumnét pekrivra’*m, pamitva 
nimm’Shat, karu yisé ikmahdtcra’*m. Viri va; kunipitti payém va; 
kd:n tapdffa't pa’éra’*y. Viri va: vura ké-vira pakunpé'rtnpanik, 
ké-vira yd-stardrashanik va; mukunriffiehdanik. Vura ’u;mkun 
kunpthnitchanik xas pakunfivan’nik, va; vura ’Axxak. Mita nanit- 
ta’*t ’?umméhanik ’axakridk’4xxdta, pAva; kari va’i0k’axxdrahanik, 
pava; pamukun’iék’axx4rahanik pa’aficnihdnnitcas. Karu na: mit 
nimm’éhat ya'staraé'ras ’4xxak pihni‘ttcitcas, ’Aftarampihni-ttciteas. 

Va; kunktpha‘n’nik ’Aftaram/aficnihannitecas. Pamuktta;t ?in 
kunrivintihanik, ’uxussa-nik: ‘““Hé-y ’if u’*ppake:e yiéda’.”’ 

5. Two Brotusrs Go Tarcet SHOOTING 


The two brothers heard the target shooting. ‘‘Let us target 
shoot,” they said, “let us target shoot.’”’ Then they went. ‘They 
ate no breakfast. They went to target shoot. | 

Then they got there. They had just started to target shoot. | 
They looked on at them for a long time. Then all at once one of 
them [the target shooters] came over, to where they [the two boys] 
were standing. Then he said: ‘‘What can such poor fellows have 
come down for? One who has no woodpecker scalp headband on does 
not target shoot here. They do not come to us here if they have no 
woodpecker scalp headband on. When we are all with woodpecker 
scalp headbands on, it is then that we target shoot.” ‘‘ Yes,” the 
oldest one then said, ‘‘Let us go, let us go back.” 

Then they [the two boys] went back home. Then the older one 
burst into tears. Then they got back to their living house upriver. 
He was crying yet. ‘‘It was so bad what they told us.” 

Then he said: ‘I have heard of it before, that anybody will get 
rich if he wants to, bathing in the lake, in the Lake of the Place 
where the Person Eats Hiinself.’’ After 10 nights he felt so ashamed,. 
he still was crying, he was so ashamed. Then he said, he went in 
the living house and then he said: ‘‘ We are going to go a long way, 
we are going to go to bathe a long way upslope, I do not care if we 
die anywhere, I am so ashamed.” 

Then when morning came, then they went. Then he said: ‘You 
must be watching for me.” They took nothing but acorns along. 
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Then they went, they traveled. Then they were far; they walked 
far. Then when they got up on top of the ridge, behold down slope 
the lake was lying. Then (from the ridge) down there they saw the 
lake. They reached there. And it was this way, black, that the lake 
was lying. Black it was lying. The younger brother was afraid of 
that lake. Then the older one said: ‘“‘I am not going to be afraid of 
it.”” Then he said: ‘‘Come on, you must stay here. You must stay 
here five nights. Though it be that you do not see me any more, 
you must stay here. I’Il come back.” 

Then he jumped into the lake. When he jumped in, then the 
water rose. It boiled up riled when he jumped in. Then the younger 
one ran from there. Then the younger brother was just waiting 
there. ‘‘For five nights you must be looking for me beside the lake,” 
that is what he had told his younger brother. He was steadily look- 
ing for him. 

Then when it was about to be five dawns, then in the early morn- 
ing when one could first see, he went to look beside the lake. He 
was looking for his brother. Behold that water had already gone 
down, when he got there. Behold there were lots of pieces of wood 
flying] there on the shore of the lake. The water had already raised 
again before he got there.?’ He was about to skirt the lake, when 
behold he was lying there among the driftwood sticks. Behold he 
was lying there, like one dead he was lying there. Then he went 
toward him. Behold he was still alive, when he touched him. Then 
he went to get acorn soup, the younger brother did, he went to get 
the acorn soup at his camping place. Then he poured it in his 
brother’s mouth. Then he spoke, he spoke to his brother, he said: 
‘‘T have come back, I have come back from inside the belly of a 
Long Snake.” Then he spooned it up, the acorn soup, the older 
orother did.” He said: “I am hungry.”’ They stayed there all day. 
Then they passed the night there again. They were both packing 
owguns. 

Then when morning came they said: ‘‘Let’s go, let’s go home.” 
Chen they were traveling not so far along yet, when behold a white 
jeer was standing there. Then they shot him. Then again they 
walked a little way farther homeward, when behold there was stand- 
ng there a black deer. Then they shot him too. Then again they 
walked a little way farther homeward, when behold there was standing 
.red deer. Then again they walked a little way farther homeward, 
vhen behold a gray deer was standing. All kinds of colored deers 
hey killed as they were traveling along. 


77 Lit., ahead of him. 
*8 He was using a new basket and a new spoon, that had never 
seen used, which he had brought along for the purpose. 
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Then they did this way when they traveled a little farther home- 
ward, killed all kinds of birds, western pileated woodpecker, California 
woodpecker, California condor, southern bald eagle, all kinds of birds 
they killed, all kinds of mountain birds. It was as if they could not 
walk, they were so heavy on them. Every little way they camped 
overnight as they traveled homeward. They were killing so many 
birds, because they had got ashamed, because they had been told: 
‘“You fellows must not target shoot here without woodpecker scalp 
headbands on.” Two deerskin dance outfits they brought when they 
came home. When they were traveling along, when they did not 
shoot one western pileated woodpecker, California woodpecker, or 
western pileated woodpecker, in front of them the birds [hawks] 
killed them; they [the youths] were so lucky. 

When they reached home they were packing all kinds of birds on 
their backs. When the people saw them coming, behold they were 
packing all kinds of woodpecker scalps and all kinds of skins. They 
were just surprised when they came back, they did not think that the 
older one would return. Then the next day a lot of people came there. 
Then they said: ‘‘They have come to challenge you two fellows to 
gamble at Indian cards with them.” They would not believe that 
they had come back from a long way. Then they [the youths] said: 
“All right.” Then they started in to gamble. Then after a while 
there was all kinds of property piled behind him [the older brother], 
money. | 

Then they started in to gamble at Indian cards every day. Differ- | 
ent people were coming to gamble every day. They started in chal- 
lenging them at Indian cards. For a winter, every day, they were 
playing Indian cards. Then after a while one house of theirs got 
filled with property, through their winning. Another fellow would } 
say: “‘I can beat him.” He would pack his things [his stakes] there, }, 
to the house of the brothers, at Aftaram. All kinds of flint blades, all 
kinds of belongings. They [the youths] got together the things, as 
they were winning. Every day different people challenged them. 
Different ones said in turn: ‘“‘I can beat him.” They would not 
believe that he had been a long way. But nothing ever did beat him 
[the older brother]. Even woman outfits they were betting. Then 
two living houses were full of the Indian things. They were winning 
so much that two houses got filled with Indian things. 

Then the next year they went down river direction again to target | 
shoot. ‘Their headbands were solid woodpecker scarlet. They [the | 
target shooters] never spoke to them [the youths], they felt ashamed | 
of themselves for having told them: ‘‘You fellows will not shoot here | 
without woodpecker scalp headbands on.” It was not a big place, 
Aftaram; it was a small rancheria. ‘Two houses only were standing}: 
when I saw it and one sweathouse. And they say that the people}? 
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there are all extinct. They all died off, they were all rich people 
subsequent to these youths. They two were old when they died, those 
two. My deceased mother had seen two condor plumes, condor 
plumes from that time, that had been the two youths’ condor plumes. 
And IJ myself saw two old rich men, Aftaram old men. 

That is what the Aftaram youths did. Their mother was crying 
for them, she thought: ‘One will not return.” 


6. Buursay Doctors CHIPMUNK 


*Ukni. ’Atahdriva kunPéra:rahitihanik. 

’U:m kéru viira ké:n ’tkri: katcak4-tcite. Katcaké-te ’uzm vura 
’apurtiva'nhanik,. ’E-m kydrthanik. Xds pa’akdra tu’dpptraha’*k 
tukthi‘te’va. Xds va; tukupavé'nnadha pamtiva:s ’4mta:p tumit- 
ku”, ’uzm viira ’4mta‘p kite tupiyvirtikva’*n, kiri kunxus xdra 
té‘kktha’, ptya va; patuittiv ’4ra tuvé-nfituk. To-xxus: “Kéruma 
takanapikk’a4-tak.” Ptyava kari ’i-v té-mméhavrik. Katcak4-te 
takka-tim. Xas takunippé’¢r: ‘“Nupikk’é-rikti.”” Viri é-mta ’ik 
’wihivriké’’c, ké-va k&é'hm. Kéruma ’100é‘kxaram tu’dptirtiva nha 
ikyam. 

Xas pamupimatc ’dra:rahitihansan ’u‘mkun vira yév kunkupa’é~ 
racrahiti. *Ikeé kite ’up4é‘tciprivti’ Katcak4:tc muppi mate. 

Tcimaxmay yié ukktha’. Kaé:n Katcak4& te ’tkri; ’&*m. Xas 
Katcaké'te kunpikkya’*r. Ta’ittam Katcakk4te ’uvdsmahvdhée”n. 
Katcakaéte ’uzm: 


Song by the Bluejay 


Kay kay kiné: 
P&étas kay kiné: * 
rur hitiha:n ’wWihti po‘vd4smaéhviti pamupékkuri, yié ’umdsva 
uw frihicri: hvuti’: 
Song by the Bluejay 


“>A ppuro.n, 
*A™ppuroen, ’ ®° 


Kas “wWirdrihkydnha’. Hinupa pay ’u:m vura Katcak4:tcri-n kin- 
ppunko-tti?. Kdéruma ’u;m Katcak4:te ’uppftti takun’4ppur kéruma 
azm vur wéppunti’?. Ta’ittam kun?iccavsiprihe:n ’a@iéxuntéppan 
Ga dttiv. Ta’ittam ’u’draérihk’dnhé’n. Ta’ittam ’upv4:rammabe;n 
-atcaké-tcitc, ’uppéticipré-hé'n pa’adiéxuntdppan. 

Xis kikku;m ’Gpkt-hpa’ (+ mahnfivanatc), Xas kikku:m 
hatcakdte kunpikkya’*r. Kdkku:m kunriccavsip ’a0iéxuntéppan 
Oa’ittiv. Karixas Katcaké-te ’uvdsma‘hva’ xas ’updéttimka’. Kuk- 


#) *? No meaning to the words. 
la °° But prose ’Appuré’°n. 
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kuzm vura ’updéttimka’. Vura ké:n ’ardttanva tu’éi-ssur Kateaka-- 
teite. ‘U:m vura ’arara’in kunxtssénti kiri ’4:pun ’dyrdéchriv,” 
Kateakaé'tc uppip. Kéruma ’u:m vura pé-xxtti: “Kin ’4&pun 
‘uyro‘hriv.”” Tupiccupi pa’érétta-nva pdétu’fisur. Ta’ittam ’u’éra- 
rrhk’ainhe*n. Katcaké'te to‘pvdtam, té-pa‘tticip ’atiéxuntéppan 
0a’dttiv. Tu’ érarihk’anha’. 

Teimaxmay k*ikku:m ’tpki:hpa’, pattuédéffip pa’atiéxuntéppan 
kikkuzm kéri té-pkihpa’. Xas yid uppip: “Tcimi yi; vara nusdf- 
sinha.” Te’ittam ’uvéa'ramahé’n. Ta’ittam ’upikk’4-rahé:n Xan- 
putcinnicvénate. ’U:m kéru ’@*m. Xas ’u’Shu™ xas ’uhé’*r, xas 
’uvdsma‘hva’. 


Song by the Humming Bird 


‘“Kateaké tcite muvénitcva, 


"U:m *inuvé”,” 
Uxxtiti: ‘Kiri kanapfiecavsip ’afiékuntéppan.”’ Xas kun’4:ptin’ma | 
Katcakate ’uzm vira muvénni‘teva’. ’Uzm vir uxxtti: “Kari 
kana’iccavsip ’abiéxantéppan.’’ Xas vira takunixvivphina”®. Katca- 
k§-te takun’ixviphicvn’nic. Takun?&:ptinma Katcaka‘te ’appurt- 
van. 

Katcak4'te ’uzm ’apuriva'nhanik. Katcaké:te ’ukipha-nik. Mah- 
atvanate ’u’4ptinkéttihanik. Kupdnnakanakana. Tcé'mya;te ik} 
vur Icya't ’imcinné'vic. Nanivdssi virav ekiniy4’*te. Tcé-mya;te 
ik vira ’Atéytcikkinate 7i’U-'nntprave”c. 


6. Buuesgay Doctors CHIPMUNK 


Ukni. Once upon a time they were living. 

Bluejay was living there too. Bluejay was a devil. She was ay 
sucking doctor, too. Whenever she deviled anybody she would make 
believe she was sick. Then the way that she did was that she put 
ashes on her blanket, just put ashes on, so they would think she had 
been sick a long time, whenever she heard somebody coming in. 
She thought: ‘‘They are coming to get me.”” Then she would groan. 
Bluejay was awfully sick. Then they told her: ‘‘We have come to 
get you.” She would hardly answer, she was so sick. But all night 
she was deviling outside. 

The ones living close to Bluejay were living good. Laughter was 
heard all the time close to Bluejay. 

Then all at once one [of these neighbors] got sick. There lived 
Bluejay, a doctor. Then they went to get Bluejay for a doctor. 
Then Bluejay danced. Blucjay: 
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Song by the Bluejay 


Kaé-y kay kiné: 
Patas kay kiné:* 


dancing a doctress dance, she was starting all the time a different 
song, she sang another song, she was singing: 


Song by the Bluejay 


‘*Devil, 
Devil.” 


Then he got all right. It was that Bluejay was deviling him. Blue- 
ay was saying somebody was deviling him, but she was deviling him 
herself. ‘Then they paid her for doctor service a pack basket full of 
1azelnuts. Then he got well. Then Bluejay went home, packing off 
she hazelnuts. 

| Then he got sick again. Then they summoned Bluejay again. 
Then they again paid her a pack basket full of hazelnuts. Then 
3luejay doctored him and sucked him. She sucked him again. 
3luejay took the pain off of him. ‘People are wishing that she 
ie on the ground [sick],” Bluejay said. And it was she herself who 
was wishing: ‘‘May she lie on the ground [sick].” She showed it 
the pain, held on palm of her hand]. Then he got all right. Bluejay 
vent home, packing along a load of hazelnuts. He got well. 

Then he got sick again; every time just as soon as she ate up the 
1azelnuts, then he got sick again. Then one of them said: “Let us 
set a doctor from a long ways off.”” Then he went. Then he got 
dummingbird for a doctor. She was a doctor too. Then she came, 
hen she took a smoke, then she danced. She thought: “I want to 
ret some more hazelnuts.” 


Song by the Hummingbird 


“Bluejay did that, 
She (did that).” 


Chen they knew that Bluejay was doing it. She was thinking: “J 
ant to eat some more hazelnuts.’”? Then they were all mad when 
hey found it out. They were mad at Bluejay. They knew Bluejay 
vas a devil. 

Bluejay was a devil. Bluejay did thus. She was deviling Chip- 
aunk all the time. Thus ends the story. Shine early, Spring 
almon, hither upriver. My back is straight. Spring up early, 
pring Cacomite. 

3! No meaning to the words. 


=——- 
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7. Two Girus Appty ror MARRIAGE WITH SPRING SALMON 


"Ukni*. ’Ata hériva kunféraé:rahitihanik. 

Va; kunkupitti pamukunfivfihk’am, ata héy w’ipanhivéhiti 
pamukuntéxyé’m.? ’A:t % mu’ividva:yk’am ’uzm ’axra ’iksé:pki’. 
Va: kite Kunipéivéaktra'nnati pamarukké ttcas,** pamuktakatakahe-- 
nkininna‘ssitc. Karu ’4xxak va; ki:n muppi‘mite uvimni pe-kriv- 
ra’*m,3> yiééa Pixxa:k* mukrivra:m karu yidéa ’Ehé-rahé:mva’*n.*7} 
’U:mkun ’éxxak vura k4énnimiteds pakunkupdé’innahit?’. °’U:mkun} 
*4xxak vura ka4-nnimitcashanik. ’A:t ’uzm vura pe‘kre‘yé:ci phanik. 

Tcavura pé‘npay kdéruk 4xxak kun?iruvérakkanik ifAppi‘ttca’, A;t| 
kuns6‘mkirarukti’. Vura nik takinippé:ranik Pa’a:t mukrivra:m 
umissahiti’. 

Xas patcimik’unri'mécanik, xas ké:n Therah4é:*mva:n kunikmari- 
hivrik’anik.® Vura u’m ya'mitcas pa’ifapprtca’. Xas yi upi'p,| 
panfnnamite: “‘Tcimi nupatinvi'ci’, nippipi’: “Hé-y vari. Pa’a:t 
ukri’’’’.2>) Karixas kunpaténvic. Karixas upip: ““M4n vira va: 
kumméhe”c, siva i'm axra ’tksa‘pku iviéva-yk’arh. Tcimi maté& 
6°k vura ki-ki‘n’ni, xas ik kari ku’iruvéttakrahe’*c.* Va: uzm yavy) 
pe‘kxurar vari xas ik ku’fi:mmaha’”*k.” Karixas u:m u’ippahu’, 
pvipa kunikmérihivrikat, uparatinmahpa. Xas ké:n ké-mahite 
kunrinni'e. 

Karixas kun?Shu”. Karixas kunfiruvaittakra penirahifam. Xas 
kikku:m yi06a pani‘nnamitc uppfp: ‘“‘Mava ’6°k, mava 6k Pé’a: 
mukrivra’m. Mav axra ’tksd:pku’.” Xas finné-k kun?fruvé-n 
futuk. Ydnav 6‘kri?. Ydnava taprérahak ukéi‘nnamnihva. Hinup: 
um yidéuk u’4varahen“ patapréta, yidéuk kumé:krivra’m, 7A; 


32 Taxyé’m, old word equivalent to ’ivfihk’arn. They claim tha 
a wide and cleanly kept bare plot in front of a living house is the only 
way one can tell if a man is a Ya-s?Ata or rich person. The myth: 
make frequent mention of these nicely kept yards. 

33 7A78¢, name in the myths of ’icy4’*t, Spring Salmon. 

34 Lit., upslope big one, by-name for ’iktakataékkahe’n (so callec 
because he hollers tak tak), western pileated woodpecker, Phlaeotomu 
pileatus picinus Bangs. 

85 The living houses of these two men were just down river fron 
Spring Salmon’s living house, in the same row. This row of house 
lay where John Pepper’s hogpen is now, in the down-river part 0 
Katimin rancheria. 

% Pixxa’*k, Pacific nighthawk, Chordeiles minor hesperis Grinnell} 
Also pux4-kkite. 

7 *Thé-raha-mva’*n, Nuttall’s poorwill, Phalaenoptilus nuttall| 
nuttalla (Audubon). 

38 Or: kunikmarihiv’rik. 

®.Orvevari pékri ’A’*t: 

40 Into the rancheria, into the house row. 

‘! TIe had gone to get it. Ct. tu’Avar, he went to get it. 
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mukrivra*m. Va; ké:n ukri’i. Upakunihvi-tevuti’.” Karixas ’as 
kunippdtic. Tcimaxmay kunfhyiv itkk’am: “Puxékkitc, namtici 
jpif4ptannaruki’.”* “Y&-heh,* teimi 6k vura ki kfim’ni. Takane-- 
"hyé'n’nic, kané-ppénti’: Teimi paxyé-ttaruki’.* Karixas fk vtra 
ikunPdfiice’c, panipaxyétmaraha”*k.” Xas warihrupuk. Karixas 
ikunpt‘hyan pas6"mva‘nsas. Xas yidd uppip pa ifippi’'t: “Na; ip 
nidittivat, ip k*unippé tat: ’Pifépta‘nnaruhki namtiii. Ted: numts- 
san.’ Xas payide upip: “Na: nixtti téanussir. Hé-y if ata va; 
pay Pé’a’*t.”” Ydnava pa’ds po‘viraxviraxti paparamvaré’as. Kari- 
sas pun vura tupifapsi‘prin pa’amva’ictunvé’tc. Katixas panamtiri 
<un o'‘pattafip. Tcimaxmay kuntctpha’, axmay kunpip: “Yé:heh, 
akkéray pananikininnd‘sitc u’aficé-nnatihe’n “ Ydaxa Puxa‘kkite 
nuvi hk’am xas tksapku’. Ydxa nanitapréra karu tu’trupuka- 
1e’n.’”? Xas yidd upip: ‘“H4:, tcimi nupiévippi’. Na; tana’ahé- 
ra’*m. Kéruma fp nfippa*t: Taénussir. Tecdta.” Kas va’ vura 
c4:n kunpiéviripcip. Kunpiyéram. Stva’ vura kari vari kunfds- 
suna’ti, yi‘musitc takunrippahu”. 

Kupénnakanakana. Jhérah4:mva'n ’uktiphaé-n’nik, karu Pux4-k- 
tite. Tcé-mya‘te ik vir Icy4:t ’imcinnd:vic. Nanivdssi virav 
vkiniyé’te. Teé-mya’‘te ik vira ’Atdéytcukkinate 7i’t-nniprave”c. 
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7. Two Grrus APPLY FoR MARRIAGE WITH SPRING SALMON 


Ukni. They were living there. 

They fixed their yards so that one could not see the end of their 
vards. In front of Spring Salmon’s house there was a dead tree 
feaning. The Western Pileated Woodpeckers just kept walking up 
lutteringly, his Western Pileated Woodpecker pets. And there were 
M'wo living houses standing near by, one Pacific Nighthawk’s and one 
| Nuttall’s Poorwill’s living house. They were making a poor living, 
h hose two. Those two were poor people. But Spring Salmon lived 
ich. 

Then after a while two girls came down from upriver, to apply for 
arriage with Spring Salmon. They had been told what Spring 
almon’s house looked like. 

Then when they were about to arrive, they met Nuttall’s Poorwill. 
hey were nice-looking girls. Then one of them said, the youngest 
ne: ‘‘Let’s ask him, let’s say: ‘Where does Spring Salmon live?’ ” 
hen they asked him. Then he said: ‘‘ Ye will see there is a dead 


* He was singing by himself to amuse himself, as he sprawled on 
he tule mat. 
*% Meaning to clean out, using mouth, tongue, hands, or in any way. 
44 Man’s interjection of glad surprise. 
*© Referring to dividing the catch of salmon. 
* Short cut for teé-ra numiussan. 
7 Lit., was touching. 
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tree sitting outside in front of the house. Ye stay here a while and 
then go in there. It will be good if you get there toward evening.’’ 
Then he went back, the one that they had met, he turned back. Then 
they sat down there for a while. 

Then they traveled. Then they entered the rancheria. Then the 
younger one said: “‘Here it is, here is Spring Salmon’s living house. 
Here is the dead tree leaning.’”’ Then they went inside the living 
house. He was there. He was sitting on a tule mat. It was that 
he had gone to another place to get that tule mat, to another living 
house, to Spring Salmon’s living house. He was sitting there. He 
was singing for fun. Then they put the [boiling]stones in the fire. 
Then all at once they hollered outside: ‘‘ Pacific Nighthawk, come and 
clean out the wooden plate.” ‘Ah, ye stay here. They hollered to 
me, they are telling me: ‘Come and divide it.’ Only then they will 
touch it, after I get through dividing it.’ Then he sprang out of the 
house. Then the girl applicants talked together. Then one girl 
sald: ‘‘T heard them tell him: ‘Come and clean out the wooden plate.’ 
Let’s go and see.”” Then the other one said: ‘‘I think we have made a 
mistake. Ido not think this is the Spring Salmon.’’ Behold he was 
licking off the stones, the salmon boiling stones. Then he ate up the 
pieces of salmon meat on the ground. Then he cleaned out the 
wooden plate. Then all at once there was talking, all at once some- 
body said: “Ah, who was bothering my pets? Look here, it is 
leaning outside of Pacific Nighthawk’s house. See, he took my tule 
mat out too.” Then one [of the girls] said: ‘Yes, Let’s run off. I 
am ashamed. I already said: ‘We made a mistake.’ Let’s go.” 
Then they ran home from there. They wenthome. They could still 
hear them quarreling, when they were some ways off. 

Kupannakanakana. Nuttall’s Poorwill did thus, and Pacific 
Nighthawk. Shine early, Spring Salmon, hither upriver. My back 
is straight. Grow early, Spring Cacomite. 


8. Corote ArTrenps a I'Lower Dancer at ORLEANS 


*Ukni'. 

Xas Pihné-ffite Pandmni:k ’u’fhikkaranik, u; Masuh?dérahanik 
Pihné-ffite. Xas va; ki:n ké-rim ukupavé'nnahanik. Ma’4-va ytruk 
’ukviripripanik. Xas kun?éharamanik. 

Teavira X6xhirdk ’ukviripmanik. Ydnava ka:n *ikmahdterazm 
’witkra’. Ta’ittam va; ké:n su? ’u’frihivradahe’n. ’Uxxts: “Tei 
mik*4nfa‘ssic ’6:k pe-kmahdtera’*m. Vira va; mu’Annavhanik pa’aém- 
tap. Ta’ittam ’upipatvadva-nndhe:n pa’imte’*p. Xads uppip 
“Pihnfte ktinie kani-‘rt-hrivi. 


| 
| 


*® Coyote sings before he puts the ashes on himself. There is #4 
coyote song with which the singer rubs ashes on his body for protee/ 
tion so that his enemies will not kill him. 
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*Y-fiti taxdnnahicite tcimaxmdy ’urikirikkiha’*. Hfinupa takunfh- 
matuk. Tcimaxmay ’ar utni‘pni.® ’f-fiti kunxussér pihnitcitce. 
Xas vura puxay Oittivdéra. ‘Kiri kanaxussér puéiti-mtihara.”? Viri 
uzm vur ’wfhivrik yuhihmé”k, ’i:v ’uméhavrikti’. Karixas kunpfp: 
“Tciminu’irunna”™, péy ’uzm vira pihnitcite. 

Kupdénnakanakana. Pihné-fiite ’ukupha-n’nik, ’Amtazp ’up4-tva- 
nik. 

8. Corotse ATTENDS A Flower Dance at ORLEANS 

Ukni. 

Then Coyote went to attend a flower dance at Orleans, he was a 
Salmon River person, Coyote was. Then he did not do right there. 
Then he ran down river. Then they followed him. 

Then he ran as far as Martins Ferry. Behold he saw a sweathouse 
standing there. Then he jumped inside of it there. He thought: 
“Yet me lie down here, in the sweathouse.”” Now ashes were his 
medicine. So he rubbed ashes all over himself. Then he said: ‘Let 
me lie down like an old man.” 

A while afterwards all at once there was a sound of people walking. 
They were the ones that were following him (they were already on the 
roof). Then all at once some one looked in. Then they thought it 
was an old man. Then he made believe he could not understand. 
““Would that they think he can not understand.’”’ He answered as 
if he was sick, groaningly. Then they said: ‘‘Let’s travel; it is some 
old man.” 

Kupannakanakana. Coyote did that, he bathed with ashes. 


9. Coyote anp Lizarp Orpain Detaits ABOUT CHILDBIRTH AND 
BABIES 


’Uzm vira Pihné-ffite picci:te paxxizte ’ukya-tihanik, picci;te 
’axiste Cukydnik. Xas ’Gppanik: “Y4-s?éra ’uzm kéru vura va; 
’axi-te ’ukupéky4‘hitihe’c. ” 

Xas pakuntct‘phina‘tihanik, hfi:t ’at o-kupittihe:c Yd's?fra. Xas 
yid *uppip: ‘Vira kunvutnt'stihe:c pa’asiktéva’*n, kun’é-6ricuk- 
tihe;c vicva‘n. Xas Pihné-ffitc ’uppi'p: ‘““Péihata. Va; ’uzm putdéy- 
hé;cara pa’sra”r. “If teé-mya;te ’uppétctrutihe:c pamuhré-ha taémit 
ta:y ’ukvdrarat.” Xds ké-vira kunpip: ‘“Ha:t ’ata po°’kupa’ého-- 
hitihé’c?” Xas k&kkum kunpfi'p: ‘“’Apmé:nkam kam/?éh6‘tihi’.” 
Xas Pihné-fitc ’uppip: “Pfthata. Va: ’uz;m pichata.” Xas ’uppi'p: 
“XA tik iffulkam ’urm vur w’fhd'ti paxxitc.” Xas_ tef:mi-te 
mppip: iHa:, va: ’u:m yay.” 

Xas *ippizp Pihné-ffitc: ‘Yio ’asiktdévanhée’c, ’fffud ’uparamé:- 
pe;zc *dvansa’. Viri va; vura kunkupittihe’c. ’Asiktévazn ’fyccar4- 
ashe’c vira.” Xas Tcf'mi:tc ’uppip: “Va; ydv.” ‘“Na;znfik nik-- 


* Through the taruppakam, the roof hatchway. 
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yaé'vic pamuttVik, pa’avans4xxi;tc pamitti’ik, karu pamufidéi’ mus- 
size kYaru vura niky&‘vic. Picci‘te ’u’f-ftihe.c pamutti’ik karu pamu- 
fie0i’, pakari vari vura ’fccaha kinic kérfhe’c.”’ 

Kunsippunvutihanik hit ’ata ké-he:c paxxite. ‘‘Po’iffamyt- 
vaha’*k pa’asikta4va:n vira kdér ’w’i‘mtihe”c,”’ va; kunippa‘nik. “ Viri 
va; poviffamytivtiha*k, va; kari vur ’u’itmtfhe’*c pakké-vri‘kea’.” 
Uma viira piric ’utézyhitihe’c. ’Oma vira piric kunipcdmkiré-vic 
pe‘kxaré-yav. ’Uma viira piric ’utdézyhitihe’c. ’Uppfrichitihe’c. 

’Uzm viira va; pa’avansaéxxi'ttitcAs va: vira kink’upa’i-nnehiti: 
“Xay kiytkar pattciimditc.” Kéru payé-nipahvthitcas kinip- 
pént?’: “Va mik’un’dvan patci‘mt"te. ” 

Xas paninamite kériha’*k, va: takunippé’r pé:kvithiti’, pdé-kvi- 
thinnicti’ hé-ri ’iksa-hti ’ikvithar, xas takunpi‘p: ‘Va; Patci-mi:te 
’ukvithfinnicti, Tci'micte iin kunippé nti’: “ikedhi’, ’ikedhi’.’ Karu 
héri takunippér: ‘’ixrén.’ ”’ Va; tékunpi‘p: ‘Tci:mi-te ’iin kunfp- 
pénti’: “ixrdn, *ixrdn, ’ixrén, ixrén,’ ” pd-kvithitiha;k paxitca- 
’AnaAmmahate. 

Viri pékvi-théraha”*k, poé-xrérattiha’*k, takunippé’r: “Tcimi:te 
in kinvimtctktetkti’.” 

Yakin Tefmirte ’ipannik: ‘Na: yé'sff4ra muyusittanate niy-— 
tedxtca'xtihée’’c.” *Ikmahdtcra:m pakuntctphina tihanik, ya-s?ira 
teim u’innicrihe’*c, va; kéri pakuntct:phinna tihanik. Payém vira 
va; *ikmahdtcram?fdvahkam ’utaprihvuti tciimi"tc. ’Udxupké-tti’, 
va’ kum4’i’i va; ké:n ’utaprihvuti’, *imfindnnihitc. Kématc ké-s 
Patci‘mfi"tc, ta piffa't pe-kmahdtcra*m. Tapukinm4:htihara Pat- 
tci'miite pa’ardéri’k, ’Asarakévrizk kite takun’4rarahitv’ payvéhi"'m. 
*Axré:t kun?émvana‘ti’. ’Ardrizk tapu’ard-rahitihAp payvaéhi’'m 


9. Corote anp Lizarp OrpsaIn Detaits ABouT CHILDBIRTH AND 
BABIES 


It was Coyote who first made ababy. Then Coyote said: ‘Human 
will make a baby the same way.” 

They were talking in the sweathouse what Human is going to do. 
And one said: ‘‘They ought to cut a woman open, they ought to 
take the baby out of her belly. Then Coyote said: ‘‘No. There 
won’t be many people. How quick he will lose his wife, though he 
paid so much for her.” Then they all said: ‘‘How will he [the baby] } 
travel through?” Then some said: ‘‘Let him come out of her 
mouth.’”? Then Coyote said: ‘‘No. That won’tdo.” Then Coyote 
said: ‘‘Let the baby come out behind.” Then Lizard said: “Yes; 
that’s good.” 

Then Coyote said: ‘One will be a female, and the next will be } 
bornamale. That’s the way they willdo. The female will be mixed 
with them.” Then Lizard said: ‘‘That’s good.” ‘I am going to 
make the boy’s hands, and his feet; and his penis too, I am going to 
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make. His hands and his feet will grow first of all, when he is water 
yet [when he is earliest embryol. 

They measured what size a baby was to be. “If it grows over this, 
the woman will die,’ they said. ‘‘If it is growing beyond this, the 
mother will die.’”’ There will be some herb medicine. The Ikxa- 
reyavs will leave some herb medicine. There will be lots of herb 
medicine. Human will have herb medicine. 

They instructed the boys that way: ‘Ye must not kill Lizard.” 
And they told the little girls: ‘Lizard is your husband.” 

And it [the baby] is small yet, they [the lizards] tell it when it is 
asleep, when the baby is dreaming about something sometimes it 
laughs when asleep, and then people say: “It is dreaming about 
Lizard; Lizards are telling it: ‘Laugh, laugh.’ And sometimes 
Lizards tell it: ‘Cry,’ ” And people say: “Lizards are telling it: 
‘Cry, ery, cry, cry,’ ” when the little baby is asleep. 

When it is asleep, when it cries, they tell it: ‘“The Lizards are 
pinching the baby.” . 

Lizard said it: ‘I will be bothering Human’s little baby.” They 
were talking in the sweathouse, that Human is going to come, they 
were talking about it. And to-day Lizard likes it on top of the 
sweathouse. He hugs his chest toward it repeatedly [with raising 
and lowering motion toward the sweathouse roof board]. That’s why 
he likes it there, because it is warm. It is too bad for the lizards, 
that there are no more sweathouses. We never see lizards any more 
in the Indian rancherias, they only live in rocky places now. They 
o not stay around the rancherias any more now. 


10. How Western YELLOW-BELLIED RACER WAS TRANSFORMED 


*Ukni. ’Ata hériva kunPéra:rahitihanik.*° 

Xds yid0a ’im ’uvé-nnipdk. Xdés uxxus: “Ti:kk’éruk kanv4:- 
amni.” Kérixas yizmmiusite tu’4hu". Tcimaxmay hi-tu’in, méruk 
utaéppitcra’.’ Xasyuru kin utéppitcrup. Xas k4éru kun ’utdppite- 
o°v. Xas siru kun utdéppitcfak. Kas ’asivetruk su? Ute aiicleas 
Of, if ’6:k ’asayd-matec ’udé-n’niv.” Xas ’w’é ticip, pa’as, pa’a- 
pay di: rite. Kas xdra vur ’u’é-0i0un pa’as. Xas ?d:pun eoaiinte Xas 
ixxus: ‘Timaté: k’anput-yinkatchi’ péy pa’asay4-matcak, vura ’u:m 
réa-mate pa’as.” Xas ’uptityin k’Atc. “Timaté k*’anipvinnasu- 
matchi’. Y@heh. ’Amaydiccat. Ti:pay kite xas kumaté-cite - 
caputyink’atch?’.”” Xés kikku;m ’upvinnaxsunatchi’. “’f--, 

kan upékkat.” Vo'kipha-n’nik. ’Apsunmunnukite xas one 
mihanik va; vura ka‘n, ’asivcuruk ’utdéppitck’a-nik. 


Or hiti’. 
| An old word equivalent to ’utanni‘nna’, he slipped in upslope 
‘irection. 
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Kupénnakanakana. Tcémya;tce *ik vir Icy4-t ’imci-nné-vic. 
Nanivdssi virav e‘kiniyé’*tc. Tcé-mya;tc ik vira ’Atdéytctkkinate 
*V’annuprave’’c. 


10. How Western YELLOW-BELLIED Racer Was TRANSFORMED 


Ukni. They were living [there]. 

Then one went outside the house. He thought: ‘‘Let me go up- 
river.” Then he went a short way. Then behold he slipped in up- 
slope direction. Then he slipped in downriver direction. Then he 
slipped in upriver direction. Then he slipped in downslope direc- 
tion. Then he slipped in under a rock. ‘Oh, what a nice looking 
rock lying here.’”’ Then he picked it up, that rock, that pretty rock. 
Then he packed that rock around. Then he set it down on the ground 
again. Then he thought: ‘‘Let me do just a little bit of job on this 
nice rock, it looks so nice.”” Then he did just a little bit of job on it 
‘“‘Let me taste it by sticking out my tongue. Well. It tastes good. 
Let me do a little bit more of job on it.’”’? Then he tasted it again by 
sticking out his tongue. ‘‘Oh, it tastes like manure.”’ He did thus. 
Then he turned into ’apsunmunnukitc snake sp. right there, he went 
in under the overhanging rocks. 

Kupdénnakanakana. Shine early, Spring Salmon, hither upriver 
My back is straight. Grow early, Spring Cacomite. 


11. Buugsay AND ButuHEAD Doctor REpFisH 

Ukni. ’Ata hériva kun’dré-rahitihanik. 

Katcaka-teite ’uzm ’apurtiva'nhanik, patuxuss4ha;k tcimi k’am 
kthi’, va; vira té-kkuha’. 

Tcavira p&npay yideéa ® vur uyikkiha’,” vur puxx"ite ’uyikkiha 
*asiktdva’'n, ’ardtanva to-kké-n ’idvaya’*k.* Kas ’A4xxak pa’é-mca ° 
*upikk’ay. Xas vura ’4xxak ’i'n vira xus kun?i'm. Ta’ittam kun 
vasmahvahé’n. Katcak&-tcite yidumasv u’arthicri-bvuti’. 


Song by the Bluejay 


Kay kay kiné- 
Patas kay kiné: * 


Xas taxdnnahicite Xdnki;t kun uv’fribic pamuvasma‘bvat. 


52 A person in the rancheria. The person who got sick was th 
Redfish, stunted variety of Oncorhynchus nerka. 

8 Wquivalent to the more common ’ukktha’, he was sick. 

‘4 This is what they always say when a person is being deviled 
Instead of ’i6vay4’*k also *10v4-y may be used. 

5The two doctors were Bluejay and Bullhead. They doctore: 
her, both dancing together. 

5 Onomatopoetic, otherwise without meaning. 
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Song by the Bullhead 


Yéhehe hanahé- 
*Atcpu;s kanapicavsi-prini.®” 


Piyava xts kunkupé’i-mmahanik, Tci‘ppite. Kas ’u’drari-hk’anhi’. 
Kas Katcakdtcite ’uppip: ““Xuric vira ’u:m  kana’fccavsip.” 
Carixas Katcak4tcite ’u:m vura ’i$a’dttiv takun?iccavsip xttic, 
opétticip. Kas Xénki:t ’uppi-p: ‘’Atcpuzs napiccavsip.” Xas 
ra: *icvit ’upiccavsip pamutcpu’s.*® Vura va; ’dxxak ’in paxxus 
cunrii:mmiuti’, Katcak4tcite Xaénki:t xikka’*n. Pa’asiktévarn ’uzm 
ira ta:y muxxtrichanik, karu ké‘tchanik pamitcpu”s, kéte mttc- 
mshanik, Katcak4:tcite ’uzm viira ’u’4:pinmutihanik. ‘Manfk va; 
aw dkkihe*c.”” Katcak4-tcite ’uzm vura hitiha:n ’4vaha kite po'pitti 
tana’iccavsip, ’Avaha kitc. 

Teavura pé‘npay k*ikku;m upkt-hpa’. Xas kikkuzm vura ’4xxak 
apikk’ay. Xus tékun?ivm. Va; vura kikku;m kunkupapatim- 
6ha’, Xas kikku:m vira va; ké-: kin?ékki pa’émea’?. Kikkuzm 
ura Katcak4-tcite kunfikk i0a’4ttiv xttic. Kikku:m ‘ik vura 
.Anki:t to-ppip: “‘Pamftcpu;zs napficcavsip.’’ Nas vura ’uzm tani‘n- 
amitc ’ussi:m pamutcpu’'s. 

| Tcavura pé-npay yid kin ?upikk’av pa’é’*m.® Xs uppi-p: “Tcim 
k’6- pe-pikk’avti Pakatcakdé:tcitc. Katcaki#-tcite ’uzm vura mu’fp- 
urén ipsinviti’. ’O:m vira Katcak4-tc?i-n Vapunkétihap. ’Uzm 
tra harivurava patupikfitck’4ha;k .pamu’fvaha’, va; kari ti’Ap- 
urap. ’U;m vura X4énki;t x4kka:n kunxt:shiti’.’’ Vura ’u;m Tci'p- 
ite tu’é-ptin’ma pa’i'n kunfaptinks tt’. Hinupa pay ’uzm Katcaka-- 
ite Nanki;t xékka:n kunxtshiti’. 

Ptiyava; ’u;mkun kunktpha‘n’nik, Katcakd-tcite Xénki:t xd&k- 
Men, va: kunktpha-n’nik. Katcakd4-tcitc ’uzm kdéru vura mahré4- 
‘nhanik. Karu X4nki;t ’u; mahréva-nhani © k’aru. Hinupa ’u;m 
{ppite pakukthitihanhanik. Katcak4-tcitc in kuntaptinké-tti’. 
Xas ’uzm va; kumé’1’i payvaéhi:m ninnamite pamttcpu;s Tci-ppite, 
A:s vira puffa:t pamutcpu”'s. 

Kupdénnakanakana. Tcé-mya;te ’ik vir Icyd:t ‘imcinna-vic. 
anivdssi virav e‘kiniy4’*tc. Tcé-mya;te ik vira ’Atéytcukkinate 
ianniprave’’c. 


Se 


7 The last line means: ‘Pay me some more gut strings.” 
This is why the bullhead has lots of these strings while the red- 
sh has only a few. 

° Who this doctor was is not known. 


*° They see what kind of pain is in one while they shut their eyes as 
ey dance. 
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11. BLugsay ANp BuLLHEApD Doctor ReEpFIsH 


Ukni. They were living [there]. 

Bluejay was a devil, whenever the Bluejay wanted anyone to ge 
sick, he [that person] would get sick. 

Then later on somebody got sick, got very sick, a woman, pain wa: 
shaking in her breast. Then she sent for two doctors. Then botl 
doctored her. They danced the doctor dance. Bluejay kept chang 
ing the song. 

Song by the Bluejay 


Ka-y kay kiné: 
Pétas kay kiné © 


Then after a while Bullhead started in to sing her doctoring song. 
Song by the Bullhead 


Yéhehe hanahé: 
*Atcpu;s kanapicavsi' print. 


That is the way they doctored her, Redfish. Then she got all righ 
Then Bluejay said: ‘‘Pay me in shelled acorns.”” Then they pai 
Bluejay a pack basket full of shelled acorns; she packed it hom 
Then Bullhead said: ‘‘Feed me with gut strings.’”’ Then she [Redfis 
fed him half of her gut strings. They were both doctoring he 
Bluejay along with Bullhead. That woman had lots of shelle 
acorns and she had a big bunch of gut strings [inside of her], her 
strings were big, and Bluejay knew that. ‘She will pay me that. 
Bluejay always wanted to be paid in just food, just in food. 

Then later on she got sick again. Then she sent for both of the 
again. They treated her. They just doctored the same as they hs 
before. Then they paid them again the same kind. They pa 
Bluejay a pack basket full of shelled acorns. And Bullhead sa 
again: ‘“‘Feed me with your gut strings.”’ Then she [Redfish] hi 
only a little of them left. 

Then after a while she sent for another doctor. Then she [the ne 
doctor] said: ‘“‘You must quit hiring that Bluejay. She is in wi 
Bullhead. Bluejay acts like she did not know her own devil wor 
Bluejay is the one deviling you. Whenever Bluejay’s food gives ot 
then she will devil you.”” Then Redfish knew who was deviling lu 
The fact was that Bluejay and Bullhead were in together. 


61 Onomatopoetic, otherwise without meaning. 
8 The last line means: ‘“‘Pay me some more gut strings.” 
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was a diagnosing doctor, too. It was Redfish who was sick. Bluejay 
was deviling her. 

And that is why Redfish’s gut strings are so small now; she almost 
das no gut strings at all. 

Kupannakanakana. Shine early, Spring Salmon, hither upriver. 
My back is straight. Grow early, Spring Cacomite. 


12. Two Katimin Maipens Visit THe [NpIAN HEAVEN 


°U:mkun va; ké;n kunféra-rahitihanik, Yuxti-yrip, *Axxak ’aficri- 
hansa’.8 Pukunic ’arara’itn kinmd-htihap pa’aficrihansa’. Ptyava 
rantcipva xas vura kinmdhti’, pakunikvi‘pvdrayviti’, Yaktn ’u;m- 
sun vira va; kunkupa’iffahanik. 7“Ikvipvaréyvansihanik. Vaz 
ira kite kunkupa’iffahanik. Va; vura xd4s k4:n kinma‘hti’. 

Hinupa va; vura *&xxak takuntézn’va.* Xs *dxxak mukunke;- 
eiky4:hanik ’iffppitca’. Viri va; kunxus: ‘Nu; karu vura tanté-n’ 
ry. 8 Va: kite kunkupitti pakunixdéxxa'ti’?. Kukkuzm im’4;:n 
usippaé ‘ha ’axvidinihti:m takunpinni‘cri’, pakunyupastéranhiti’.® 

Tcavura pé‘npaytah, ’axmdéy k4:n ’éré-r ’uxri-c mukunpi‘m’matc, 
vakdé:n kunixdéxxd'ti ’axvidinthti’im. Hinupa ’uzm ’A?tikné-tchan.” 
Cas upip: “Tcimi k’6- pakuxrérati’. Manik na; ni’A:pinmuti 
baké:n pamik’unké-tcikyay. Manik va; kuk’ik?6-nvavé-cap. Tcimi 
ii-kyav ‘itahanndmmahite pamik’inpavirutva’. Ké-va yiv, pénu- 
Wruna'Vic. Karu va: kite kus4-nveze ‘ipicti't. Yaktin va; ku’ip- 
pihitihé”’c, paku’‘ftihé:c pa’ipicti’'t.”  Karixas kunpi‘p: “Tanu- 


6 These youths were just raised that way, good and secretly; they 
ere little seen, but spent their time in hunting, practicing dances, 
nd other pursuits of rich people. 

® Or: tanupuyd-haraha’. This was frequently said when crying. 

6& This was the old mourning practice; the bereft stole away to sit on 

e ground by the grave in the early morning. The old Indians told 

e younger ones not to cry in the evenings or nights; that no one 
iver died for feeling bad for dead people, and that these two girls 
ijnade it this way,so that nobody ever will dic of grief. (See p. 33, fn.) 

67 A?ikré’n, diminutive ’A?tikné‘tchan, meaning he who dwells 
bove, name of the mythic Duck Hawk who lives on top of Sugarloaf 
fountain, patron of Katimin rancheria. (Sce p. 2, and p. 32, fn.) 

lM 68 Tt was the custom to keep and to pack about, when traveling, 
otire cannon bones of the deer. They were regarded as natural 
larrow cases, and the marrow was extracted only as used. It was 

old expression that this marrow rubbed in well all over the body 
iakes the traveler feel as if he has bones in him, makes him cease 
» be tired. It was also the girls’ blanket against the cold on their 
mg journey. Because the girls and A’ikren used it this way is 
thy people use it now. 
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pikya’*r, tcimi nuyd-rame”c.” Kérixas kunivyihcipriv. Viri va; 
vura kuntaxasfipdya-tcha pamukunydffus, ké-va piricrizk pakunfi- 
runa‘ti’?. Tcemydtcva vura kikkuzm yié takunipydffus, kukku;m 
‘fk vura va; tutaxdsfip. ’Itahanémmahitc © yié kunipydéffus. Viri 
va: kite kun?t‘fte’ pa’ipicti’it. 

Teavura tayi-v xas uppip ’Arikré’n: “‘Tcimi nivyihmé’c. Va; 
vura kumméhe’c, va; vura kéri kinkupitti’, mi takunkupittihat, 
va; vura kéri pamukunfixti:vha’, pakunikvi-pvdrayvuti’, va: vura 
kéri pamukunrixtivha’.”’ | 

Karix4s va; kaé;n vura takunivyi-hma’. T6é°kxdéramha’. Ydnava 
pavuhviha tu%ccip. Viri taxdnnahicite tcimaxmay papasnikéy 
’uteti'pha’.” Ydnava xékkarari takunfinni-crihe’n,” pavuhvuhaxék- 
karafi. Viri nikik tékinxts nu’dffit, pamukunké:tefkyay.2 Va; 
vura k4:n takunripcink’a’. Nuikik teimi kundffice’c, kari takunfip- 
ci'nk’a’. Karixas ’Afikré-n upi‘p: “‘“Teém. Tcimi na; tanipva-tam. 
Mant kikp6-nvariké-cap.” Xdés kunpi‘p: “Tex.” Xas upva‘tam. 

Tcimaxmay k’ikku;m wippak.” Kéruma ’u;mkun yé;:s kiunic 
yi6ea kunikvé-erihti’.“ va; kunkupé:-kmahénk6é-nnahbiti’. Hinipa uzm 
10ahdérinay taékun?in. Xas kunpfin.” Xas kinippé’r: “Vira kupi- 
yaramé’’c, ’I:mk’un ptiva kari pa’é. ku’ine’c. ’*I:mk%un ptivs 
puyaharahap.” Xas kinippé’r: ‘“Tcimi kiped-n’vi ’arutaé-nndaxiti- 
hirak vastffirthapt’.”® Yaktin vura pu’arappivé'cara, pakus4-‘nma: 
ha”*k. Patupuy4:héraha;k piei’'tc, papava *fecinvapha”*k, viri va: 
‘apmad:n kuni:vuriktihé’c pa’astffi’e.” Virl va; kunsdérukkanik 
Xdés va; kunkt'pha’, viri va; pa’apméntizm takunfi-virukkaha”*k 
va. kari tupimtav. Ko-mahitc va; kari pu’dra “intfhanik. Pu’ars 
intihanik ké-mahitc. Tcavura p&npay té-ffipha’. Ptiyava kar 
k*ukku:m pé-ffipha passuffirbhapw’, kikkuzm va; kdri teé-mydtevs 
pakunpuydharahiti’, po-fif-pha pasuffirthapt’. Viri va; ’u;mkur 


8 Or: *itahara-n. 

” Lit., talked. 

1 They were sitting on the ground, each holding his flint blade 
erosswise on his thighs, waiting for the song to start. 

” Tried to put their hands about the youths as they sat there. 

73 The Indians have the pretty belief that A’ikren, when he leave 
his home on top of Sugarloaf Mountain, migrates to the Indian Heav. 
en, returning the next season. He just made a special trip to conduel|: 
the girls there. | 

7 Also ptva kunie yi00 ikvérihap, it was like they had not passec}, 
one night. This experience of the girls was often referred to by the. 
Indians to convey the day like impression whieh long visits away 
from home make after one’s return, just as we say “‘the visit seems 
like a dream.” 

7° They liked the ’ixti:vha’, fun, of the Indian Heaven country}; 
Pavira k6:; kima’thvana”, po’fhvdna'ti’, they are dancing al 
kinds of dances. 

** This was to be the reviving food, the smearing of which arounc 
the inouth would make a dead man revive. 


i 
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kunippa-n’nik: ‘“X4;t héi-tvava ’ukupé‘6viyxé haha mupuyyd hata, 
vira puva; ’ahvékkiré-cata. Vira ’uzm ’ukkuhé”c, xas fk upuya-- 
harahe”’c.” ’Uhyanaééé:pparahanik: ‘“‘ Vira pwivé cara, x4-t ’udvuy- 
xéha mupuy4‘hata, ’uxussé’;c uma vura nik téniv’iv, kuna vura 
pucive cara.” 7 


12. Two Katimin Matpens Visit THE INDIAN HEAVEN 


They were living there at Yuxtuyrup, two youths. Nobody saw 
those youths much. Behold they saw them every year when they 
went stepping around [with flint blades in front of the deerskin 
dancers]. They were just raised that way. They were steppers 
around. That is the way they were raised. It was then that those 
youths were seen. 

Then behold both died. And they botn had girl sweethearts. 
They thought: ‘‘We are dying, too.” All that they did was to cry. 
Every morning they sat down by the graveyard, the water coming 
out of their eyes. 

Then after a while all at once a person sat down by them there, as 
they were crying there by the graveyard. Behold it was A’ikren. 
iThen he said: ‘‘Ye would better quit crying. J know where your 
sweethearts are. I will take you there. Ye make 10 maple bast 
dresses. It is a long way where we are going to travel through. 
4And ye must take with you decr cannon bone marrow. They will 
ibe your bones, when ye rub it on yourselves.”” Then they said: 
i‘ We are through, let’s go.””, Then they all went. Then the strands 
f their dresses got all pulled out [by the brush], it was so brushy 
vhere they were traveling through. Every once in a while they 
ut on another dress, and again it all pulled out. And all that they 
vere painting themselves with was that deer cannon bone marrow. 

Then when a long way along, A’ikren said: ‘‘We are about to get 
there. Ye will see what they used to do; they do the same yet, 
hey have the same fun yet, stepping around [before the deerskin 
ancers], they have the same fun yet.” 
| Then they got there. It was getting dark. Behold the deerskin- 

ance row. Then after a while behold the whistle sounded. The 
ouths were sitting at both ends, at both ends of the deerskin dance. 
hen they [the girls] tried to touch them, their sweethearts. They 
isappeared there. Whenever they were just about to touch them, 


™ When a person is dying, the old people say: ‘‘Pu’{vé-cara, va: 
Kunippa nik pv’é-p ’uhyanadeé ppat, xizt mupuy4 hara ’udvuyx4ha’.” 
‘He is not going to die, they [the two girls who went to the land of 
ihe dead] said it long ago; it is old-time talk; I do not care how bad he 
eels for his dead one.’’ Pi’ép ’uhyanaéeé-ppat refers to an early 
fale of human times, in contrast to pikvdéhahirak, in mythic times, 
in the times of the Ikxareyavs. 
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they disappeared. Then A’ikren said: “Itis well. Iam going home. | 
I will come back for ye.” Then they said: “It is well.” Then he | 
went home. | 

Then behold he came back again. They felt like they had only | 
stayed one night, so it seemed to them. Behold they had been there 
one year. They did not want to leave. Then the people told them: | 
‘“Ye must go back. It is not time yet for ye to come here. Ye did | 
not die yet.’’ Then the people told them: ‘‘Ye take along some | 
heavenly salmon backbone meat. Then nobody will die any more, | 
when ye carry it there. When first he dies, before they bury him, ye 
shall smear about his mouth the backbone meat of salmon.” Then 
they brought it in [into this middle place]. Then they did that, 
smeared it around the mouth, and he resuscitated. For a time people 
did not die. There was no death for a time. Then after a while it 
gave out. Behold when there got to be no more salmon backbone : 
meat again, then again at intervals they were dying, when there 
was no more of the salmon backbone meat. They [the two girls] 
are the ones that said it: ‘‘I do not care how bad one feels over his 
dead one; he will never die for that. When he gets sick, then he will 
die.”’ It is talk of long ago: ‘“‘One will not die, I do not care how 
bad he feels for his dead one, he will think that he is going to die 
but he will not die.” , 

O 


